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Chritinity requires no farther 88 than a fair and im- 
SY _ PEGS Inquiry into the Grounds and Doctrines of it. 
5 Paſt. Letter, p. 54. 
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m—_— ct but be ſenſible, that 
83 groſs Ignorance, and monſtrous 
Abſurdities, with all their dire- 
ful Effects of Hatred and Cru- 
E elty, which prevail in molt Pla- 
es, are owing, to the wicked 
Methods taken to hinder Men 
— from thinking freely themſelves, 
and as freely communicating their Thoughts ; and 
that Theſe Effects vaniſh in r as the Li- 
berty of 1 of This we need no 
. Proof t! 


15 WF * W 4s 94 2 
GENTLEMEN 
a 7 F. o * . . 1 3 4 0 2 9 
#'\43 * . „ 4 + 
3 # - 


obtains; 6 


an That re of Freedom, 


* 


hich now has happily prevail'd among us. 
*Trs-by Virtue of it, that the Nature of Reli- 
gion is ſo much better underſtood than formerly; 
and many Notions deſtructive both to Church and 
State, which none before durſt oppoſe, now ap- 
pear ſo groſs as ſcarce to have any Advocates ; 
and that not only gobd Breeding, Civility, and 
Politeneſs, but real Love and Charity, fo eſſential 
to, and yet ſo long baniſh'd from Chriſtianity, 
now gain Ground : a what may we not 2 
ä mile 


\\ 


lo Pon! impos'd on. 


miſe ourſelves, when moſt of our eminent Divines 
not only ſnew in their Writings, a Temper and 
Candor unknown in former Reigns, but freely 
aſſert, and maintain the natural Rights of Man- 
kind in judging for themſelves in religious Mat- 


ters. ; 

Wazn we ſee the happy Effects this Liberty 
of l has on Mens Morals, can we doubt, 
but by the Continuance of it ( if we deſerve ſo 
great a Favour from Heaven) Religion will ſoon 


_ anſwer the End for which it was intended, in pro- 


moting the Peace, Quiet, and Happineſs of Man- 
kind; tho' there are ſome fo deſperately wicked, 
as to rail at the preſent Eſtabliſhment, for al- 
lowing this Liberty of Inquiry ; and grievouſl 
complain, that it 1s the Occaſion of the Grow 


of Infidelity ; which, were it true, wou'd be a 


Compliment to Infidelity, in ſuppoſing That to 
be the Conſequence of freely inquiring. * the 
Truth of religious Opinions: Tis no Wonder, 
that ſome ſhou*d be enrag'd at finding themſelves 
depriv'd of a Power, which they not long ſince 
enjoy'd of tyrannizing over Conſcience ; and in 
ſeeing that the Laity, who, in all other Coun- 
tries, except Holland, are the Dupes of the Prieſts, 
ſhou'd have here too much Senſe to be any longer 

can't ſee how to excuſe the Paſtoral Letter 
Writer, from concurring in the ſame Deſign with 
Men, who hate the Conſtitution, and revile the 
Government for the ſake of thoſe Liberties, both 
Civil and Eccleſiaſtical, we happily enjoy above 
all other Nations; except the Facts he relates an- 


ſwer the general Charge: Which is, 


Ta 


(a) That 
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And that à great 


on 


a (a) That great Pains have been taken to make 


Men eaſy in their Vices, and to deliver them from 
the Reſtraints of Conſcience, by undermining all Re. 
ligian, and promoting Atheiſm and Infidelity. = . 

Zeal has been ſhewn for ate 
Religion in oppoſition to Reveal'd, with no other 
View, as it ſeems, than to get rid of the Reſtraints 
of Reveald Religion, and to make Way for an un- 
ounded Enjoyment of their corrupt Appetites and 


vicious Inclinations, nv leſs contrary in Reality to the 


Obligations of Natural Religion than of Reveal'd. 
And all, or moſt of theſe Writers, under Colour of 
pleading for the Liberties of Mankind, have run into 
an unprecedented Licentiouſneſs, in treating the /e- 
rious, and important Concerns of Religion in a hadi- 
crous and reproachful Manner. er 8 
(b) ith the wiſeſt of ancient Philoſophers, the 
Government of the Appetites was their great Foun- 


dation of Virtue and Goodneſs ; but with the pre- 
fent: Advocates of Infidelity, their great Aim ſeems 


to be to gratify them. Our modern Reaſoners do nat 
wiſh, or delire, that theſe Things ( the Immortality 
of the Soul, ana a future State,) may be true; on 


the contrary, the great Aim of their Endeavours 
ſeems to be to root the Apprebenſion of them out 


of the World. (c) The Ancients. preſerv d 


_ the greateſt Reverence for Things ſacred, but their 
pretended Succeſſors in our Times turn every Thing 
that is ſacred into Feſt and Ridicule. Natural Re- 


ligion, as now contended for among us, ſeems not 
to be meant for a Rule of Duty; but only as a ſpe- 
cious Name to be ſet up againſt Revelation ;. and 
to prove Chriſtianity. not only as to the Dofrinal, 
but even the Moral Part of it, to be a needleſs 
Inſtitution. 5 | 


| re. Ln „„ ES Shaw 
(a) P. 2, 3. (6) 2 (e) Ib. P. 11 1 


[4] 


Tuis Writer, by putting the Word ſeems fo 


often in his Aſſertions, ſeems to be fomewhat con- 


ſcious, that there's very little Ground for theſe 
his high Charges; tho' he roundly aſſerts, that 
(d) -Theſe are Things, which no "ſerious Chriſtian, 
1 might add, no ſerious Deiſt, who has any Senſe of 
God upon his Mind, and any Regard to Virtue and 
Morality, or even to common Decency and Order, 
can behold, and reflelt on without a very ſenſible 
"Concern. —————— (e) I can't but think. it the Duty 
of the Civil Magiſtrate, to take, Care.that Religion 
be not treated either in a ludicrous or reproachful 


Manner; and effeftually to diſcourage furb Books and 


Writings, as ſtrike at the Foundation of all Religion, 
and f Truth, Virtue, Seriouſneſs, and good Man- 
ners; and by Conſequence,” at the Foundation of Ci- 
vil Society. $ POD WAY ee 
Tuxsx are ſuch heavy Imputations, as no Man, 
who had the leaſt Regard fr Truth, Religions 
and Conſcience ; or for the good Opinion of ſuch 
great Bodies of Men, as the Letter is addrefs'd 
to; or any Concern for the Honour of the pre- 
ſent Eſtabliſhment, and that Liberty of Inquiry 
we now happily enjoy under it, wou'd publiſh, 
without having full Proof. And I may venture 


to ſay, that ſuch Aſſertions without Proof, wou'd, 


in Scotland not long ſince, have come under a 


Species of Treaſon, commonly call'd Leaſing- 


mating; therefore to do all poſſible Juſtice to 
this Leiter Writer, I ſhall mention all that is ſaid 

to make good this heavy Charge. Loy. 
(H) That a new Sort of ice of a very horrible 
Nature, and almaſt unkiown before in theſe Parts 


(4) Paſt, Let. 5. 3. (e] Ib. 7. 35. (e) Ib. p. 2. 


of 


a 
ſonable Care of the Civil Adminiſtration. 


0 


of the World, was ſpringing up, and gaining Ground 


mong us, 'if it had not been check'd by the ſea- 


| Wr they Infidels who ſuffer'd on this Ac- 


count? Or was this Vice abetted by any late 


Writings in Favour of Infidelity ;- tho?” that's the 
ſole Pretence for writing this Paſtoral Letter ? 
To ſhew this was no new Vice, but that it for- 
merly prevaiPd amoug the Clergy ; Biſhop Bur- 
net, after he has told us, that (g) The Wri- 
* ters of the fourth and fifth Century give us 
« diſmal Repreſentations of the Corruptions of 
«« their, Times; /ays, that Things fell lower and 


lower in the ſucceeding Ages. It is an ama- 


„ Zing Thing, that in the very Office of Con- 
cc, ſecrating Biſhops, Examinations are order*d 
concerning thoſe Crimes, the very Mention 
of which give Horror; De coitu cum Maſculo 
* cum Quadrupedibus. And. of 
HF likewiſe informs us, that St. Bernard, in 


a Sermon preach'd to the Clergy in France, owns 


«© (5) This Sin was common in his Time; and 
„that then even Biſhops with Biſhops liv'd in 
„it.“ (i) Alvarus Pelagius ( ſpeaking of. the 
Clergy. in general in his Time) fays, „that 
„ Drunkenneſs, and Incontinency were their com- 
« mon Vices ; and that many of them were So- 
*  domites;** And the Clergy. juſtify'd theſe un- 
natural Luſts; as for Inſtance, John Caſa, Arch- 
biſhop of Beneventum, and Legate of the Pope, 
wrote an Apology, or rather an Encomium, on 
Sodomy, (x) And Pope Sixtus IV. out of, the Ful- 
neſs of Apoſtolick Power, gave a Licenſe to the 
(sg) Burntt's Expoſ. of the 39 Art, 5. 335. (5) Ib. 5. 366. 
K (1) De Alas Balg c. = 5 ui Lell blem. 
Cent. 15. p. 836, i 7 
ü | whole 


[6] 


whole Family of the Cardinal of St. Lucia, to 
commit Sodomy in the hotter Months of the Year, 
with this Clauſe, Fiat ut petitur. To come nearer 
Home, have we not had a Proteſtant, and Or- 
thodox Biſhop of Waterford, who had a moſt 


ſhocking Amour ; Sus * * Sacerdos were join'd 


unnaturally together ; and he was hang'd for it. 
Anp, ( without mentioning any who have 
withdrawn themſelves, tho* not upon Suſpicion 
of Debt; or the Reaſon, wo_ Two of the beſt . 
ſinging Boys belonging to the King's Chapel were 
ſent back to Oxford ) I ſhall obſerve, Thar ſince 
the Writing this Paſtoral Letter, a Reverend Di- 
vine, Miniſter of a Pariſh in the Dioceſs of Lon- 
don, has been proceeded againſt in that Biſhop's 
Court, for committing this horrid Crime, ( and 
that too, with the moſt ſpiritual Man in his Pa- 
riſh, next to himſelf, his Pariſh Clark ;) in 
Order, as it is ſaid, to his Degradation; that 
he might be puniſh'd as a N for what 
he did as a Clergyman; but he happening to 
dye, juſt as Sentence was ready to be pronounc'd 
againſt him, he carry'd his Indelible Character 


with him to the next World. £ 


THE next Proof 1s, (1) That in ſome late Wri- 


_ tings Publick Stews have been openty vindicated. 


THrrre is, indeed, a Pamphlet, call'd 4 Mo- 
deft Defence of Publick Stews ; wherein the Au- 
thor endeavours to ſhew, Thar ſince Men can't 
be made perfect, a leſſer Inconvenience ought to 
be permitted to prevent a greater; and that 
Stews, under the Regulation propos'd, wou'd 
not have thoſe ill Conſequences naw occaſion'd 


by 


(1) Paſt. Let. 2. 2. 


/ 


121 


by common Women; but whether this Gentle- 
K is miſtaken, or not, I do not ſee how the 
Cauſe of Infidelity is concern'd ; eſpecially ſince 
there were licens'd Stews in Southwark for many 
Ages, under the Protection and Regulation 4 
the good Catholick Biſhops of 3 An 
the 8 of Holland, and other Chriſtian Coun- 
tries do now tolerate ſuch Places, to prevent 
greater Inconveniences; particularly That before- 
mention'd. ane 


Axornznx Argument to the ſame Purpoſe 8 
that (m) Publick Vices are recommended to the 
Government. as Public Benefits. „ 


»Tis true, there is One, who has advanc'd 
this ſtrange Paradox ( tho* without recommend- 
ing it to the Government) of Private Vices being 
Publick Benefits; meaning that many Trades are 
ſupported by the Luxury and Exceſs of rich Peo- 
ple, &c. but This, it ſeems, wou'd not ſound 
odious enough; and therefore. *tis ſaid, Publick 
Vices are recommended ta the Government as Pub- 
lick Benefits. HT oth | 
Tus are all the Facts he mentions to prove 
his heavy Charge, of ſome Writers for Infide- 
lity endeavouring to get rid of all Religion, to 
make Way for an unbounded Injoyment of their 
vicious Inclinations. | | 
As to Writings in Favour of Infidelity, which 
is what his Text oblig'd him to ſtick. to; he, 
after having ſaid, (n) That great Pains have been 
taken to make Men eaſy in their Vices, and ta de- 
liver them from the Reſtraints of Conſcience, by 
undermining all Religion, and promoting Atheiſm and 


Paſt. Let. p. 2. Ib. p. 2, 3. 
(n) et, f 2: (=) Ib. 1. 


WM 

Infidelity , immediately affirms, that What adds to 
the Danger is, by doing it under ſpecious Colours, 
and Pretences of ſeveral' Kinds. One, under Pre- 
tence of oppoſing the Encroachments of Popery, 
thereby to recommend himſelf to the unwary Pro- 
teſtant Reader, has labour'd at once to 2 afide 
all Chriſtian Ordinances, and the very Being of 4 
Chriſtian Miniſtry, and a Chriſtian Church. © 

T'x1s, no Doubt, is meant of The Rights of 
the Chriſtian Church ; tho? it is a Rook too long 
fince writ to come under the Title of ſome late 
Writings in Favour of Infidelity. But, 

Ir Popery, as he ſays, was only a Pretence, 
and not the neceſſary Conſequence of thoſe High- 
Church Claims it oppos'd; why 'did not ſome 
One of the numerous Anſwerers, to take off this 
Scandal, attempt to ſhew the contrary? Or try 
their Strength upon any one ſingle Argument; 
eſpecially at a Time when ſo many of the com- 
mon People, by Reaſon of theſe High - Church 
Claims, had loſt that Averſion they formerly had 
to Popery ? But becauſe it may help to ſhew 
what ſome Men mean, by what they call Under- 
mining all Religion, and promoting Atheiſm, I ſhall 
give you ſome Account of what 1s faid of this 
Book by a diſintereſted foreign Divine ; I mean, 
Le Clerc, who, in his Bibliotheque 'Choiſe, ſays, 
„(o) The Author of the Rights, &c. attacks 
„ with all his Might, the Pretenſions of ſuch as 
are call'd High-Churchmen ; that is, of thoſe, 
« who exalt the Biſhop's Rights ſo far, as to 
« make 'em independent in Eccleſiaſtical Affairs 
& of Prince, and People; and who conſtrue all 
& that has been done to prevent the Laity's De- 
& -pendance on Biſhops, whether in England, or 


(e) Eng. Tranſl. Tem. x. French, 5. 305, 306, 
- | & on 


191 

© on this Side the Water, as Lay-Uſurpation, 
& and againſt Divine Right. ?' —— (p) I be- 
& lieve the Author, as himſelf ſays, had no De- 
“ ſign againſt the preſent Eſtabliſhment, which 
«© he approves ; but only againſt ſome exceſſive 
« Pretenſions, and thoſe contrary withal to the 
4 Laws of England, and to the Authority of 
o 2 Parliament. — (q) They, who un- 
« derſtand Engliſh, will do — to read the Ori- 
& ginal. They have never read a Book ſo ſtrong, 
« and ſo ſupported in Favour of thoſe Principles, 
& which Proteſtants on this Side the Water hold 
in common. 

Wirn Submiſſion to the better Judgment of 
the Letter Writer, I can't ſee how it is poſſible, 
for the Rights of the Chriſtian Church to be wrote 


with any other View, than to do Service to the 


Church of England, as eſtabliſh'd by Law; ſince 
Biſhop Trimnel, of whoſe Zeal for the Church 


no One doubted, addreſſing himſelf to his Cler- 


gy in his Viſitation Charge to his Dioceſs of Nor- 
wich, ſays, © (r) I can't but be of Opinion, that 


© the beſt Way to make this very ill Book ſig- 


cc _ nothing, and ro prevent the apprehended 


Influence of it, is by keeping Cloſe to our 


Legal Eſtabliſhment, to let the World ſee we 


& are none of thoſe Men he is writing againſt with 


& any Appearance, or Shadow of Truth.” And 
tis certain, this Book had a good Effect on ſome 
of the Clergy 3 and that thoſe, who in the Ban- 

jan Controverſy defended the Proteſtant Re- 
jon, and the Eſtabliſh'd Church, againſt the 


Anti-Proteſtant Pretences of High-Church, went 


on the ſame Principles. 

60) Bib. Chois, Tom x. 2. 308, (9) Ib. 309. (7) 

Pag. 3. | . 
B Fon 


10 


Fog my Part, I know not which is the great - 
eſt Commendation of a Book ; The Praiſe of 
diſintereſted Perſons Abroad, or the Railing of in- 
tereſted Perſons at Home. E att. * 
Ox Thing I muſt obſerve, That there was 
then a more than ordinary Occaſion for a Dif- 
courſe of that Nature; Things being brought 
to that Criſis, that our excellent Arch-Biſhop, 
cou'd not forbear ſaying, ** (s) Nothing, at this 
Day, preſerves us from Ruin and Deſolation; 
« bur that we (the Clergy ) have not Power of 
' ourſelves to do the Church a Miſchief. That 
the Clergy may bring Chriſtianity itſelf into ſuch 
a State, is own'd even by Biſhop Parker, 'who 
fays, „() Had it not been for Chriſtian Prin- 
& ces, Chriſtianity, in.all human Probability, 
had been deſtroy'd by its own Tumults and 
„3 . l f 
 Bxsipes, Was there not juſt Ground for ſuch 
a Diſcourſe, when moſt horrid, impious, and blaſ- 
phemous Notions were then on Foot, and quo- 
ted as the Opinions of holy Fathers? | And, 
therefore, I wonder how this zealous Writer 
cou'd forget to aſſign thoſe, Writings, as one 
notorious Cauſe of the Increiſe of Atheiſm, and 
lay it on a Book that oppos'd all ſuch impious 
CRE. 7.7 3407 e IT | 
. Ir behoves the Diſſenters of all Sorts to con- 
ſider, . what they are to expect from a Man, 
who reckons it ſetting aſide all: Chriſtian Ordi- 
nances, and the very Being of a Chriſtian Mi- 
niſtry, and a Church ; if the right Set of Men 
have not the Adminiſtring what he calls Chri- 


ſtian Ordinances. 


(5) Wake's. Appeal to all true Members of the Church of 
England, &c. p. 120. (:) Eccleſ. Polit. p. 53. 
- 8 EvERVY 


r 


— 
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_ Every One knows it was a Maxim; incul- 
cated with 'the | gar Induſtry by High Church, 
that it was ſafer to be Papiſts than Proteſtaut 
Diſſenters ; who, for Want of true Orders, were 
no Church at all: Whereas the Papiſts, from 
whom they deriv'd their Orders, were a true 
Church; and that ſome of thoſe High-Church 
Men, to ſhew their Gratitude, were, if notready 
to feturn to Mother-Church, yet willing to meet 
it half Way; and highly approv'd of Leſſey's 
Expedient of an Union with the Gallican Church. 
And is it not notorious, that Sacheverell's Mob, 
as well as thoſe who join'd, or were willing; to 
join with the Papifts in the late Rebellions, were 
ready, being influenc'd by High-Church Maxims, 
to run into Popery to ſhew their Averſion to 
Fanaticts; under which Title they included Low- 
Church Men as well as Diſſenters. N 


Shob'p a Man of fuch Principles, and of "I 


violent Temper, and who did not want Cun- 


ning to contrive, or Boldneſs to execute any ha- 
zardous Attempt, be plac'd at the Head of the 
Clergy, to what a Height might he not _ 
Church-Power ; when back' d by a High-Churc 


Clergy, having the Mob at their Devotion, and 


ready to come into any perſecuting Meaſures, 
to deſtroy that hated Liberty, which Men of 
all Perſuaſions now enjoy; and to get that In- 


_ dependency they have fo lang aim'd at? *Tis 


remark'd by Biſhop Stilling fleet, , (u) That a 
& Peg ſcrew*d up too high in the Church, cauſes 
e great Diſorder in the State. But if it be 


ſerew*'d up many Pegs too high, That will break, 


or it will break us. 


(% Iren. B. 1. Ch. 2. 
Ba- | 1 


it; tho? it involves the Church of 


[12] 


1 had not ſo long inſiſted on this Head, was 
it not to ſhew you on what a diſputable Point, 
this Writer places the whole of his Chriſtianity, 
as to make it nothing leſs than — to oppoſe 

orth Britain, 
as well as all the Proteſtant Churches Abroad, in 


this Crime of Atheiſm. | 


To balance Authority againſt 2 
to the Cauſe of Atheiſm, that excellent Man 
Dr. H. More, in his Myſtery of Godlineſs, has 
2 whole Section to ſhew, that the Hypocriſy of 
Profeſſors fills the World with Atheiſts; where he 
ſays, ** (x) That Men are exceedingly tempted, 
& to think the whole Buſineſs of Religion is, at 
« beſt, but a Plot to enrich the Prieſts, and 


keep the People in Awe ; from their obſerv- 


& ing, that they who make the greateſt Noiſe 
* about Religion, and are the moſt zealous 
6% therein, do neglect the Laws of Honeſty, 
% and common Humanity; That they can ea- 
« fily invade orher Mens Right ; That they 


* juggle, diſſemble, and lye for Advantage; 


« That they are proud, conceited, love the Ap- 
& plauſe of the People, are envious, fierce, and 
« implacable, unclean and ſenſual, mercileſs and 
& cruel, care not to have Kingdoms flow in 
% Blood, for maintaining their Tyranny over the 
“ Conſciences of poor deluded Souls. And 
indeed, when thit pious Man wrote, there were 
too many, whoſe Lives made Atheiſts, and whoſe 
Doctrines Slaves. Tis not the open Atheiſt that 
does moſt Miſchief; but the Atheiſt in Maſque- 
rade, who, on Pretence of Zeal for Religion, ſets 


up for Perſecution, and all other vile Arts of 
Prieſtcraft. 8 5 


(x) MAre's Myſtery of Gedlineſs, B. 10. Ch. 2. 


(y) Aus- 
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() Another Author, ſays this Writer, under 
Colour of great Zeal for the Jewiſh Diſpenſation, 
and the literal —_—_ of Scripture, has endea- 

0 


vour d to overthrow the Foundation of the Chri- 


_ Turs Writer, tho* he highly (z) commends 
the Performance of this Gentleman's Adverſa- 


ries, yet ſeems not to underſtand the Contro- 


verſy ; and in Reality beſtows a Compliment, 
where he deſign'd a Reflection: For this Au- 


thor, with the Generality of learned Men, con- 


tends, that the Texts quoted in the New Tel- 
tament from the Old, in relation to the Me/- 


_ fiab, muſt be interpreted, not literally, but alle- 


gorically : And if taking theſe Texts literally, 
be overthrowing the Foundation of the Chriſtian 
Religion; it's his Adverſaries, who, by thus in- 
terpreting em, have overthrown it. If *tis ne- 
ceſſary to the Character of the Me/jah to be fore- 


told in the Old Teſtament, and Jeſus himſelf 


appeals to it; are we not to examine by what 
is there fore-told, whether this Character belongs 
to him? Otherwiſe we diſobey him, and make 
that Book uſeleſs to this main End : But does 
not this Writer, by ſaying, (a) That the Evi- 
dence ariſing from particular Types and Prophe- 


cies, is now, by Length of Time, Diſtance of Place, 
and Change of Cuſtom, become obſcure, and diff- 


cult to the Generality of People; ſuppoſe, they 
may be incapable of judging, whether the Qua- 


lifications, neceſſary to conſtitute the Metab, 


center in eſs ? 


Tus he defends Chriſtianity z and adds, (b) 
When a Queſtion ariſes, whether or no, this, or 


() Paſt. Let. 7. 3. C2) Ib. A 4. (4) Ib, p. 20. (3) Ib. 775 
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that 2 2 in the Old Teſtament ; this, or. that 
Type in the Jewiſh Law, had a Reference to. the 
Meſſiah, w0ho wu to come, and were actually fulr 
fil®d in Chriſt ;; it is eaſy to determine with your- 
ſelves, whether you ought to liſten to Perſons di- 
vinely inſpir'd, who affirm they had a Reference 
to Chriſt ; or to Perſons who pretend to no ſuch In- 
ſpiration, and mond perſuade: yon that they had 
not. The Anſwer to this Queſtion, if this Vri- 
ter reaſons juſtly, muſt be neither; ſince he ſays, 
that (c) In the Synagogue of Berea, St. Paul rea- 
ſon'd with them: out of the Scriptures; and it is 
ſaid (and who ſays it but ai inſpir'd Perſon) 
in Commendation of the Jews. there, that they ra- 
ceiv'd the Word with . Readineſs of Mind, and 
ſearch'd the Scriptures daily; whether theſe Things 
were ſo. And let me add, That as St. 


Paul enobles theſe Bereans for not taking his 


Word, but examining, not only once, or twice, 
but daily, "whether theſe Things were ſo; muſt 
not theſe Bereans have equally deſerv'd Com- 
mendation, tho' the Reſult: of their daily Exa- 
mination had happen'd to have been contrary 
to what it was; ſince *rwas not in their Power 
ro believe otherwiſe than they did. If fo, how 
can he condemn a modern Berean, who, accord- 
ing to the Advice of St. Paul, daily examines. 


. cobether theſe Things are ſo? And herein he 


follows the Direction of Chriſt himſelf, who does 
not only, in general, bid Men judge for them- 
feldes; but in particular, to ſearch the Scrip- 
tires in relation to his Mefiab-/bip. And, as 
this Writer owns, (d) Chriſt, after his Reſurrec- 


lion ( and conſequently, after all his Miracles; ( 
Beginning at Moſes, and all the Propbets, ex- 


pounded 
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pounded to them in all the Scriptures, the Things 
concerning bimſelf. Which Expoſition had begn 
needleſs, if his Miracles, join'd with his Reſur- 
rection, had been a ſufficient Proof. Nay, had 
they not been to have us'd their Judgment, to 
know whether his Expoſition was right, it wou'd 


have been the. ſame as taking his Word without 
any ſuch Expoſition. And to what End was it, 
that he open d their Underſtandings, but to con- 
vince them of the Reaſonableneſs of his Expoſi- 
tion? And cou'd he do that, without giving 
them the Liberty, nay, obliging them to judge 
of what he expounded to them from Moſes, | and 
the Prophets? And if the Bereans, who, tis 
likely, had this Expoſition, were highly com- 
mended for daily examining whether tbeſe Things 
were ſo ; for any One to deny, that we, who 
know nothing of this Expoſition, ought not to 
to do the ſame, looks as if, like the Apoſtles, 
he wants to have his Underſtanding open'd. Since 
to ſuppoſe that the Truth of there being Pre- 
dictions in the Old Teſtament, can no otherwiſe 
appear than from the Miracles in the New Teſta- 
ment, is to put the whole on the Miracles of the 
New Teſtament; and thereby diſowning that we 
have any Proof of Predictions relating to the Me 
fab. ſbip in the Old Teſtam ent. 
BEs IDEs theſe two Authors already nam'd, 
Mr. MWolſton, (a Clergy-man, who pretends a 
profound Veneration for the Fathers ; ) is the 
only Perſon he mentions, to juſtify his general 
Invective of: Infidelity and Atheiſm. .. The Judg- 
ment obtain'd» againſt this: unhappy. Man, was, 
as I take it, founded on Chriſtianity being Part 
of the Common Law of England; and that all 
Attempts againſt Chriſtianity muſt be puniſhable by 
Common Law ; hecauſe they tend fo 9 the 
* On- 


| | 
1 
| 
1 
j 
MO 
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Common Law. So that by this Judgment, all 
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Arguments againſt Chriſtianity, whether ſerious, 


or ludicrous, are alike puniſhable by Common 


Eaw. A Sentence, this Writer, certainly, cou'd 
not approve, much leſs ſolicite ; fince he ſays, 
(e) Jam far from contending, that the Grounds of 
the Chriſtian Religion, and the Doftrines of it, 


may not be diſcuſs'd at all Times in a calm, decent, 


and ſerious May; on the contrary, I am very ſure, 


that the more fully they are diſcuſs'd, the more 
firmly they will ſtand. Which, as it ſuppoſes, 


that the ſecular Power has no . to puniſh 
a Man, who, in a calm, decent, and ſerious Way, 


. does his utmoſt to prove the Chriſtian Religion 


falſe ; ſo the Crime of this Clergy-man wholly 


conſiſts, not in diſcuſſing the Miracles of our Sa- 


viour ; for That, tis granted, helps to ſtrengthen 
Chriſtianity, but in the Manner of doing it; by 
which Manner he cou'd only prejudice his own 
Cauſe, and doubly ſtrengthen That of Chriſtia- 
nity. Can the doing a lawful, nay, a commend- 
able Thing, become Blaſphemy, * doing it af- 
ter ſuch a Manner, as is ſo far from promoting 
the Cauſe of Infidelity, that it makes even this 
Writer doubt, Whether he is in his right Senſes ? 
and all Others fee ſuch a Mixture of Wit and 
Madneſs, as deſerve Pity rather than Puniſh- 


ment. 


I ſhou'd be glad to know, how a different 
Manner of managing an Affair, provided there 
be nothing of perſonal Injury attending it, can 
give the Magiſtrate a Power to interpoſe ; where 
the Affair itlelf is ſuppos'd to be out of his Cog- 
niſance. And if a Perſon may oppoſe Revela- 
tion, and yet be free from the Animadverſion 


(m) Paſt, Let. 5. 35. 5 
(e) Pa © of 
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of the ſecular Power, does it not follow of Courſe, 
that he is at Liberty to take his own Way, tho 
Ridicule wrong apply'd never fails of returning 
back on the Author; and with ſo much the 
greater Force, as the Subject ſhall appear to be 
in its own Nature incapable of admitting it. 

May not this Judgment, if carry'd into a Pre- 
cedent, become a total Reſtraint upon all religious 
Inquiries; and all Arguments in general on that 
Subject, whether 2 or grave ? ſince who- 
ever has a Right to puniſh People, for ſpeaking 
againſt the Truth of Chriſtianity, muſt have a 
Right to judge what is true Chriſtianity. Can 
the Pope himſelf claim a greater Power, than 


what Some may ſuppoſe to be lodg'd, even inci- 


dently, in the Breaſts of thoſe, who are to deter- 
mine what is Common Lato? 

Uro this Principle may not the Quakers be 
puniſh*d, for committing a Crime againſt Com- 
mon Law, for their Opinions about the Sacra- 
ments? And other Diſſenters, for denying = — 
copacy to be eſſential to a Chriſtian Church ? eſpe- 
cially if it be Infidelity, nay, Atheiſm, as this Wri- 
ter ſuppoſes, to deny it. | | 
Is it poſſible, that a Perſon, who thinks (f) /he 
Grounds, and Doctrines of the Chriſtian Religion, 
may be diſcuſs*d at all Times, in a calm, decent, aud 
ſerious Way; cou'd be zealous for proſecuting tha 
Writer of a London Fournal, which was not only 
calm, decent, and ſerious ; but which, with Two 
other "Ag wb then publiſh'd, contains more true 
Morality than is to be found in all the Writings 
of the Fathers ? | 

Can a Man, that affirms (g) Chriſtianity re- 
guires no further Favour, than a fair and impar- 


(f) Paſt, Let. p. 34. (8) Ib. b. 34- 
Ws fa 
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tial Inquiry into the Grounds, and Doctrines of it; 
be for 4g the Favour of Pillories, Re 
and Impriſonment, as neceſſary to encourage fuch - 
an Inquiry ; nay, on the contrary, was he conſiſtent 
with himſelf, he wou*d endeayour to get all Laws 
repeal'd, that difcourage fuch an Inquiry ? 

Ir all Attempts to ſubvert Chriſtianity, may 
be puniſhable by Common Law, becauſe they 
tend to fubverr Common Law; muſt not the 
fame Reafon have oblig'd the Judges to have 
puniſh'd all Attempts to ſubvert Pagani/m ; when 
Thar, in the Time of our Saxon Anceſtors, was 


Part of the Common Law; and afterwards, all 


Attempts to ſubvert Popery, and every other 
Superſtition, which has ſince been Part of the 
Common Law; which Law, tho? founded on 
Cuſtom immemorial, muſt have e bi in the 
Reigns of Hen. 8. Q. Mary, and her Siſter, 


three Times in the Space of Twelve Tears; for 


ſo often did the National Religion change. 
I thought it an undeniable Maxim among Pro- 
teſtants, that *twas only in Matters of Property, 


that People cou'd authoriſe others to judge for 


them; but that no human Juriſdiction cou'd extend 
to mere Opinions ; over which, as Men them- 
ſelves had no Power, ſo they could hold 'em 
without injuring one another: And, if Prote/- 
tantiſm ever ſince the Reformation, has been Part 


of the Common Law, and That conſiſts not in 


holding ſuch, or ſuch Opinions ; but in judging 
every Man for himſelf in Oppoſition to Popery, 
which deny'd Mankind the Exerciſe of this natural 


Right; the Common Law, upon this Suppoſi- 


tion, might then puniſh thoſe, who hinder this 
Liberty of Inquiry, fo eſſential to the very Be- 
ing of Proteſtantiſm ; nay, of all Religion. Can 


the Principles of the Reformation, and the Com- 


mon Law be oppoſite? Now 


RR. —=KWo 

Now we are mentioning Common Law, give 
me Leave to act the Lawyer, and put a Caſe ; 
«« Suppoſe a Judge, after he had taken all the 


4. proper Precautions, ſhou'd fo far miſtake as 


ve to condemn an innocent, and acquit a guilty 
„ Perſon; has he not as much done his Duty,. 
« and is as acceptable to God, as if he was 
« not miſtaken? Will not this Reaſon equall 
hold, when a Man has receiv'd as full Commiſ- 
ſion from God to judge for himſelf, as any 
Magiſtrate can have to judge for Others? The 
— of miſtaking in either Caſe is imperti- 
nently urg' d, except to make a Man (the Thing 
I contend for) uſe his beſt Endeavours not to be 
miſtaken; which when done, he may be as cer- 
his Eternal Salvation, as if he was Infallible ; 
ſince God who made Man fallible does not ex- 
pect Infallibility. 1 Tyr 

Dip ever any of the contending Parties in a 
Court of Judicature, addreſs the Judge after this 
Manner; Pray only hear me and my Council, leſt hy 
Hearing and — what may be ſaid on both 
Sides, You be diſabl'd from forming a tight Judg- 
ment. And yet we daily ſee in Relation to reli- 


oi Opinions, notorious Party-men, -who are 
7 


-hir'd, and liſted for Life, not aſham'd to preach, 
and print after this Manner. Such a Conduet 
gives too juſt Ground for that Remark. of Eraſ- 
; mus, Who, tho“ a Divine, thought himſelf oblig'd 
to ſay, \(þ).** That the Conduct of Divines, 


meaning thoſe of his own Time) wou'd make 
% One doubt of the Truth of Divinity; ſince 


tis peculiar to that Sort of Study, to deprive 
& thoſe who apply to it of Sincerity, and common 
66 Senſe. 92 g 14 LS 7 
CBE ' (+) Tom. 9. 5. 1431. 2 
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Ox Reaſon why the Parliament in the Reign 
of Char. 2. were for repealing the Statute de Hæ- 
retico comburendo, was, leſt it might come to be 
turn'd on Proteſtants ; tho? the then good Biſhops, 
knowing, whatever came to be uppermoſt, the 
wou'd not ſuffer, ſtrenuouſly oppos'd its Repeal. 
And who can be certain, where this Power, now 
claim*d by Virtue of the Common Law, will ſtop ? 
To what a Height from a ſmall Beginning, did the 
Power of the Star-Chamber ariſe ; ſo terrible to 
the whole Nation ? EY | ? 

In the Reign of our late pious Queen, there 
was a Court of Delegates appointed ; in which 
there were Common Law Judges as well as Bi- 
ſhops, to judge of Hereſy in the Caſe of Mr. 
Whiſton ; but the Common Law Judges, upon 
Opening the Cauſe, knowing Hereſy was not 
cogniſable by any Law, refugd to act, to the 
great Grief of the Biſhops, who cou'd do nothing 
without them; and who did not ſcruple to act, 
as if, like the High Commiſſion Court, they had an 
Original Juriſdiction ; Mr. Whiſton not being 
made a Party in * inferior Court, or ſo much 
as cited to appear. But to puniſh heterodox Opi- 
nions, what Laws, what Rights are not to be 
broke through! | ifs 

As general as the Maxim may be, that Prieſts 
of all Religions are the ſame ;. yet Proteſtant per- 
ſecuting Prieſts, certainly, are much worſe than 

all Others; for they, while they 1 up the 
Neceſſity of a ſincere, and impartial Inquiry, and 
adviſe People to be (e) careful, and diligent in 
the Uſe of all ſuch Means, which God has afforded 
them for the underſtanding of bis Will; and to 
encourage them to do this, tell them, that Chri- 


(i Paſt. Let. p. 5, 6. n 
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flianity requires no further Favour, than a fair, and 


impartial Inquiry into the Grounds and Doftrines 
of it ; and that the more fully theſe are diſcuſs'd, the 
firmer they will ſtand; are for having them puniſh*d 
as Hereticks and Infidels, or holding moſt per- 


nicious Errors, if they, thus encourag*d to exa- 
mine into the Grounds and Doctrines of the Reli- 


gion they are educated in, differ with them in 
t 


eir Opinions about it; or even ſuch Parts of 


it, as relate merely to Diſcipline. Can Papiſts, 
or Mabometans, (who, by forbidding all Inqui- 
ries into the Truth of their Religions, are, as 
theſe Men own, conſcious that their Religions 


are falſe;) do more to prevent all Inquiry? 


Do not Satan, and they agree, in cauſing People 
to ſuffer for acting according to their Direction? 
tho* with this Difference, Satan tempts Men to 
do the worſt Things; Theſe, indeed, perſuade 
People to do the beſt Things; but then them- 
ſelves do the worſt, in puniſhing thoſe, who have 
acted as they directed. 
Tris Writer complains of PVolſton's unfair 
voting of Origen, and other Fathers, from par- 
ticular TL and Expreſſions, without fairly 
mentioning the whole; (k) A Liberty, he ſays, has 
been much usd of late; and if allow'd, wou'd put 
it into the Power of deſigning Men to make almoſt 
any Writer ſpeak what Opinion they pleaſe. And 
yet this is what he himſelf has practis'd, in relation 
to what Origen ſays about the (I) Chriſtians caſt- 
ing out Devils in his Time, Had he fairly men- 
tion*d the whole Origen ſays on this Head, every 
One wou'd ſee it was not to his Purpoſe ; ſince 
Origen ſuppoſes this Power was not peculiar 
to Chriſtians : For he ſays, ( and hore I ſhall 
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make Uſe of Spencer's Edition as well as his 
Words, ſince tis that this Writer refers to ; } 
(m) Multi ex iis qui incantant Demonia verbis ſuis 
inſerunt illud. Deus Abrahami etiamſi neſciant quiſ- 
nam fuit; idem dicendum eſt de Iſaac, & Jaco 
. & Irael : que cum ex confeſſo Hebræa ſint voca- 
bula, frequenter ſunt interſperſa gyptiorum diſ- 
iplinis efficacioribuss And that the Name of 
God join'd with the Name of Abraham, Jſaac, 
and Jacob, was not only us'd among the Fes, 
— n) omnibus incantatoribus & magiam tractan- 
tibus. | ; i 
In ſhort, this great Philoſopher, whoſe Book 
againſt Celſus, this Writer ſays, (o) conſiſts not f 
popular Diſcourſes, but juſt and ſober Reaſoning, has 
the Weakneſs to believe, as the primitive Fa- 
thers, for ſome Ages, did; that (p) Certain Diſ- 
eaſes were not owing to natural Cauſes, but were 
the E 1 F Devils tormenting People; nay, that 
Devils haunted Houſes, and hurt Cattle ; and that 
(q) the common People bad the Knack of caſiing 
them out. Nam plerunq; plebei homines hac fa- 
ciunt — non opus eſt ad profligandos eos en 
anima hominis & corpore, ſapientibus verbis & va- 
lidis de fide rationibus. Not to montion his be- 
lieving, that (r) Devils were nouriſb d by the 
Stench of Burnt Offerings; which was the Opinion 
of the ancient Fathers, as well as that they got 
Children in Abundance. And even Juſtin ſays, 
(S That theſe impure Spirits, under various Appari- 
tions, not only went into the Daughters of Men, 
but defil'd Boys. Thus, you ſee, had Origen been 
fairly quoted, how little he wou'd have ſerw'd 


im Origen contra Celſ. I. 1, p. 17. (=) Ib. J. 4. 5p. 183, 184. 
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this Writer's Purpoſe, in proving that Celſus, and 
the Pagans own'd the miraculous Power the Chri- 
ftians had, of caſting out Devils. He might as well 
have quoted Origen, for ſaying, (t) Quod ipſe Sol, 
Luna, Stellzq, preces offerunt Deo rerum omnium 
Domino per unigenitum filium ; and a great many 
other T ng as ridiculous. | 
Tx1s Writer quotes Origen, for fox! , that 
(u) Celfus not being able to reſiſt the Evidences of 
the wonderful Works wrought by Chriſt, aſcribes 
them to Art Magick ;, yet he ſays, (x) the won- 
derful Works of Chriſt were disbeliev'd by Celſus. 
This Inconſiſtency gave me the Curioſity to ſee 
what Account Origen gives of Celſus's Opinion. 
Origen in twenty Places repreſents Celſus, as 
not believing the Chriſtian Miracles; particu- 
larly he ſays, (y) In naſtras vere literas relata 
miracula, foe Judaica, five de Feſu tjuſq; diſti- 
pulis tradita habeat pro fabulis. And he won- 
ders, that Celſus ſhou'd believe the Reſurrection 
of Ariſteus, Cleomenes, and Others, and not be- 
lieve one of the Miracles of Jeſus ; 07 pro fig- 
mento habet miracula prodita a Jeſu diſcipulis, And 
in another Place, ſpeaking of the Infidels in ge- 
neral, he ſays, (a) Quoniam Feſu Chriſti reſurrec- 
tionem irrident Infideles adducem huc Platonem qui 
narrat Erum Armenium poſt duodecem dies erogo ex- 
eitum retuliſſe de iis quæ ſunt apud inferos. 
Multi etiam alii referuntur reverſi a monumentis 
vel eodem die, vel conſequenti. | 
In ſhort, Celſus's Opinion, as Origen repreſents 
it, is, that (þ) the Mother of Jeſus, to avoid 
being puniſh'd for Adultery, fled to Egypt with 
a Roman Soldier, where Jeſus learnt to do what 


(t) Orig. contra Celſ. I. 5. p. 238. («) Paſt. Lett. p. 29, 
(x) Ib. p. 31. (5)Origen contra Celſ. J. f. p. 409% (2) l. 3. 
p. 26. (4) l. 2. p. 70. (6) l. 1. p. 22, 25, 26, 47, 53. 15 


11 

he frequently calls mere preſigie ; Which, as 
is plain from a Number of other Places, is all 
he means by Egyptian Magick; and ſays, that 
afterwards Aſcitis decem undecemque famaoſis homi- 
nibus ultrocitrogue fugitaſſe corrogentem cibos ſar- 
"1" dide ac turpiter. | 5 5 
ll: War Credit wou*d Origen deſerve, if deſcri- 
my - - bing thus the Opinion of his Adverſary, he yet 
be! | fſhou'd, with this Writer, ſay, (c) That Celſus, 
| | not able to reſiſt the Evidence ariſing from the 
my | wonderful Works wrought by Chrſt, imputes them 
[148 to Art Magick, But Origen is ſomewhat more 
* modeſt, and only ſays, in this very Place, Fin- 
if git ſe concedere vera efſe quacunque de ſanationi- 
111 us, Sc. ſunt prodita. 15 not this ſuppoſing 
ft | he did not believe thoſe Miracles, but only then 
1 | counterfeited, or feign'd to believe them. And is 
6 f 4 it not plain he ſpeaks ex Hypotbeſi, by his ſtrait 
AM adding, Age credamus hoc a te geſta; and even up- 
10 on this Suppoſition, he thinks People muſt have 
1 been impos'd on by juggling Tricks. Origen ſays, 
Vides his verbis eum pene concedere efſe magiam cum 
fortaſſe is fit, qui multis libris ſcripſit contra magiam. 
Which ſuppoles, that Celſus did not, as no wiſe 
Heathen ever did, believe Magick ; and the Ma- 

icians were baniſn'd Rome as Cheats, and not as 
Worken of real Miracles. If this Writer can thus 
impoſe on us, when, by the Advantage of Printing, 
Origen's Book is every where to be met with ; how 
eaſily might Origen, writing ſo long after his Ad- 
verſary was dead, impoſe on his own People; who, 
he owns, (d) could not poſſibly examine Things tho- 
roughly; and that there was nothing more convenient 
for them to believe, without knowing why. And, 
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Fisch Blaſphemy, and bringing Opinzons tö 
p g Op 


he Teſt of Nidicuſe, are the grand Pretence for 


ploded ) 1 ſhall conſider them botb. | 
Firſt, Ir Blaſphemy cofiſiſts in an Intention to 
vilify that Being, à Man acknowledges to be his 
GOD ; nothing; can be mote abſurd than to pu- 
wh Men As FPaalpderders, for ſuch Notions, as 
they, out of an Intention to do Reverence to 
the Deity, think themfelves ob 7 to profeſs; 
and which, if they have done their beſt to be 
rightly inform'd, muſt make them acceptable to 
a Being, who requires no Impoſſibilities. If it be 
impious in the Perſon himſelf to profeſs a Reli- 
gion, which his Mind tells him is contrary to the 

ill of God 3, can it be leſs impious in me to 
conſtrain him to do it? If Sincerity be the chief 
of all Duties in Matters of Religion, then I force 
a Man into the greateſt Sin, by forcing him t6 
act inſincerely. Tis not rhe Opinion, dat Zeal 
for God, and the Sincerity of Conſcience, which 
makes the Martyr. Did Men believe there was 
4 Heaven for the ſincere, and a Hell for the in- 
ſincere 3 they cou'd not think, without Horror, 


— Perſecution, Cl others being ſufficiently ex- 


bk forcitig People to blaſpheme God on Pretencè 


of hindring ir. | | 

Falvias { the only Father, who ſpeaks Senſe 
on this Head; I mean, after the Church had 
Power to perſecute;) ſays of the Arian Goths, 
& (c) They ite in a Miſtake, but with a great 
«« Deal of Sincerity ; and *tis ſo far from being 
e an Effect of their Hatred, that tis a Mark of 
<« their Love to God; ſince by what they do, 


they imagine they ſhew the greateſt Reſſ 


„„ for the Lord, and Zeal for Mis Gloy; 


(e) Salvian, p. 162. | 5 
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« and, therefore, tho* they have not True Faith, 
«© they nevertheleſs look upon that which they 
« have as a perfect Love of God. — If they 
« are miſtaken, it is their Piety makes them 
« err,” But can Men be impious, and Blaſ- 
phemers, who act out of Piety, and ſhew the 
greateſt Zeal ſor the Glory of God? : 

Ts ſaid, that the Arians (Diſtinctions being 
never wanting) were guilty, tho' not of inten- 
tional and formal, yet of material Blaſphemy ; 
and ſo were the Jews and Gentiles, to whom 
yet we are oblig'd to do all poſſible Good. 

THz Pagans muſt think the primitive Chri- 
ſtians guilty of material Blaſſ * „when e- 
ven in their Apologies to the Emperors for 
Liberty of Conſcience, they charg'd them with 
worſhipping Devils, and not Gods : (f) Which they 
did, even when they pleaded for Liberty for 
themſelves | | 

THz Chriſtian Prieſts , as ſoon as they had 
Power, forgot every Thing they ſaid about the 
Natural Rights of Mankind , and perſuaded (g) 
Conſtantine to break all the Edits, he had made 
for a univerſal Toleration; and in his Son's 
Reign, () they maintain'd they had a Right 
to put the Emperor himſelf to Death for his 
Arianiſm , from Texts out of the Old Teſta- 
ment; and faid thoſe in the New were only 
meant of Heathen Emperors, to bring them in- 


to the Church: And the Clergy in all Churches 


V Tp putatis eos eſſe Deos quos nos Dæmones ſcimus, 
tamen humani juris & naturalis poteſtatis eſt, unicuiq z quod 
putaverit colere ; nec alii obeſt aut prodeſt alterius religio, ſed 
nec religionis eſt cogere religionem. Tertul ad Scap. (g) Eu- 
ſeb. Eccl. Hiſt. I. 10. c. 5. () See S. Johnſon's Auſiv. to 
Hick's Conſtant. Here this remarkable Story is at large p. 50. 
&c. taken out of Biblioth. Patrum. 
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ever ſince, when undermoſt, have pleaded for 
Toleration from the New Teſtament ; and when 
uppermoſt, for Perſecution from the Old; and 
at the Reformation did not the Prieſts both Here 
and Abroad, claim the ſame impious Power 
they exclaim'd againſt in the Papiſts ; and like 
true Inquiſitors, condemn Hereticks to the 
Flames? And, if we cou'd not Then meet with 
Sincerity in Prieſts, when are we to expect it? 

This Hypotheſis, if Men can be Blaſphemers 
without knowing it, and the Magiſtrates are. 
oblig'd to puniſh thoſe they judge to be guil- 
ty of ſuch Blaſphemy; This, if univerſally be- 
liev'd, muſt extirpate the greateſt Part of Man- 
kind ; for by it the Heathens wou'd have been 


| oblig'd to extirpate the Chriſtians, as Blaſphe- 


mers of all their Gods; nay , had they made 
them ſenſible what wou'd have been their Prac- 
tice , when in Power, you know what Self, 
Preſervation wou'd have oblig'd the Heathen to 
have done, Ald ! 

THe Cbriſtians are now bound to treat all 


Heatbens, Jews, and Mahometans as ſuch; and- 


the Mchometans, the Chriftians ; ſince they look 
on them as guilty of Blaſphemy againſt the One 
Only True viſible God. And, ED 
ProTESTANTSs ought to puniſh Papiſts as Ido- 
laters z and conſequently Blaſphemers, in worſhi 
ping Saints and Images, and a Breaden God; 
and the Papiſts them as Blaſphemers of their 
Breaden God; and the Trinitarians, the Unitari- 
ans; and theſe, in their Turn, ought to 1 
the Compliment, according to the laudable Pre- 
cedent ſet them by the a en and Arians ; 


when one Party committed Murders for the 
Honour of God the Son, and the Other for 
the Honour of God the Father; nay, thoſe 
po, D 2 1» -- 


6— wear "_— —_— - 


now. (as thoſe 


28] 


| who go under the common Name of Tyinita- 


rians wou'd be oblig'd to plague one another, 
as the Orthodox a the Ps wt Neflori- 
ans , and Entychians; ſince when they explain 
themſelves they differ as widely. And do not 
the Calviniſts and Arminiqns charge one ano- 
ther with blaſphemous Notions * ? G01. do not 


they, who have ſuch Conceptiong of God, as can t 


belong to the True God, worſhip an imaginary 
Being If fo, who may not be thought guilty 
blaſpheming the True God?  * 

Wherever Subjects ceaſe to have a Right to 
the Protection of the. Ma agiſtrats, he he ceaſes to 
have a Right to their bedience , and, the 
Relation between them is diffolv'd ; and then 
they have an equal Right founded on, a pious 

400 (ch haritable Intention to puniſh, one another 
Blaſphemy And if the Magiſtrates Zeal 
Ainſt it, obliges him to deſtroy thoſe he is 
otherw iſe bound to protect; it aan oyght 
to make him endeavour to extirp ate t. ſe, to 


2g 


whom he lies, under no ſuch Obi gations. It is 


on this Principle , that the Kni 1 oy Malt 
— Rhodes and eraſe lem Fer 
are to. carry on everlaſting Wars with Infidels ; 
and have ample Revenues out of the Territo- 
ries of Chriſtian Princes, in Amity with the 
Infidels, for this reli igio! ous End. And I do not 
find any Proteſtant: Writers condemn this de- 
teſtable Principle, which muſt entail endlefs 
Wars among Mankind; tho: ſhoy'd the Turk 
encourage eh a piratical War in any of his 
Subjects, againſt Chriſtians , with whom he is ih 
Amity ; what Exclamations wou'd there not be 
againſt his Barbarity, and Perfidiouſneſs? Was it 
not owing to this Principle, that for two Cen- 
tur ies together „ inumerable Bigots went ow 
che 
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the Weſt to fight thoſe. in the ERaſt; who ne- 
ver did them the leaſt Hurt? | 
To expoſe, if Tae more fully the Ab- 
JO 


ſurdity of this Notion, ſuppoſe a few Chriſti- 


ans, deſtitute of all Things, ſhouꝰ d. arrive in 


a Pagan Country; and there implore the Pro- 
tection of the Idolaters, who, out of common 
Humanity , ſupply tham. with, Neceſſaries; and 
by this. Means. Chriſtianity takes. Root, but 


does not immediately become the ſtrongeſt : 


While Things are in this, Condition, Juſtice , 
Faith,, N and Charity are preſerv'd. Bun 
at laſt, the Chriſtians get uppermoſt; muſt all 
Compacts then be bro en? and all Civil Rights 
viplated, chat Idolatry may he extirpated and 
theſe innocent Pagans; ſtripp'd of all Things, 
gven of Life it ſelf; except they will embrace 


4 new Reli ion? which, at firſt 5 requir'd the 


utmoſt Diſſimulation, and then the utmoſt; Cry- 
elty , even; to. thoſe kind Protectors. of its Vo- 
Aris, | ö | E 
Were not the Proteſtants. in Poland guilty 
of an egregiqus Folly , when they join'd wit 
the Papiſts to deſtroy. a, Toleration (i), as firm- 
ly, eſtabliſh'd as. Laws and, Oaths cou'd, make 


(i) In the Coronation Oath of John Caſimir, King of Poland, 
( toho_was elected about 1630, ) are theſe Words : --.---- Pacem 
quoque & tranquillitatem inter diffidentes religione Chriſtiana 
tuebor & manu tencho, nec ullo modo vel juriſdictione noſtra 
vel: officiorum noſtrorum & ſtatuum quorumvis auctoritate quen · 
quam affici opprimique cauſa religionis permittam nec. ipſe affi- 
clam nec opprimam. Etſi (quod abſit) in aliquibus juramen- 
tum meum violavero, nullam mihi incolæ Regni, omniumque 
dominiorum uninscujuſque gentis, obedientiam præſtare Abe 
unt, imo ipſo facto eos ab omni tide & obedientia Regi debita 
liberos facio, abſolutionemque nullam ab hoc meo juramento i 
quoque petam, _ ultro oblatam ſuſcipiam. Sic me Deus 
adjuvet, & Sancta Chriſti Bvangelia. Hi/?: Reform. Polen. J. 3. 
6 18. 5. 292, 293. | 


* 


* 


id, 


[ 30] 
it, in Order to puniſh the Socinians as Blaſphe- 
mers of the Son of God ; what Right had they 
afterward to complain, if they were themſelves 
puniſh*d as Blaſphemers of the Mother of God; 
when they had put it in the Power of the 
Magiſtrate to puniſh Blaſphemy; and conſe- 
quently to judge who were Blaſphemers? And 
is there any Party, from the Time the Atha- 
nafians ſet up for perſecuting the Arians , but 
have ſuffer'd themſelves in their Turn; yet no 
Conſideration, as long as Prieſts bear ſway, will 
hinder thoſe fatal Abſurdities from being end- 
leſly carry'd on? f 
In ſhort, if Men are not to be driven into 
real Blaſphemy, and a Stop is to be put to 
what is call'd Material Blaſphemy ; I do not 
ſee how both can be hinder'd, but by capital 
Puniſhment ; which conſidering how 3 
are divided in their Notions about Blaſphemy, 
muſt make ſtrange Havock amongſt them. 
Fox one Part of the Community to haraſs 
another, for Things wherein the Publick has 
no Intereſt, is againſt the Good of the whole; 
and as Men had no Right to hinder athers 
from worſhipping God according to Conſcience, 
and all are willing to be protected in ſo doing; 
the Magiſtrate, if he has ſuch a Power , muſt 
have it by an immediate Commiſſion from God; 
and then all human Laws , all Engagements , 
tho* confirm'd by Oaths, muſt be void, as in- 
conſiſtent with his divine Commiſſion. 
Ann if one Magiſtrate has this Authority, 
( ſupreme Power being every where the ſame ) all 
oſt have it alike ; and where the Magiſtrate has 
a Right to command, the Subjects can have no 
Right ta diſobey : But if Matters of meer Reli- 
gion are not, like Matters of Property, ſubject 
to 


[ 32 ] 
to the Magiſtrate's judicial Cognizance, all Laws 
made to this hy 1 mult be void, as enacted by 


an incompetent Authority: And if ſo, are not 


thoſe who execute Laws that are in themſelves - 


void, guilty of Murder, Robbery, c. and that 
too on the beſt of Men; and for their doing the beſt 
Things, as they themſelves, whene'er the Caſe 
becomes their own, muſt think? And are they 
ſare there will be no Change in their own Minds, 
or in the National Religion? At leaſt, that 
their Children will not be Men of Conſcience, 
and not Right or Wrong, be of the Religion, 
which chances to have the Gallows on its Side. 
Ir Men run a Hazard of Damnation, who 
injure People without making Reparation ; wh 
ſhould the diſintereſted Laity run this 3 


in treating the conſcientious after this Manner, 


for not „ with human Laws in Mat- 


ters of meer Religion; when . their Inſtigators 
dare not in direct Terms deny, that *tis Hob- 
biſm in the Prince, and Popery in the Prieſt, 
to aſſume a Power of judging for the People 
in religious Matters. 

Wx very well know, that Popery was the 
Conſequence of the Magiſtrate's uſing Force at 
the Direction of the Prieſts, to keep out what 
they call'd Profaneneſs, Irreligion, Schiſm, Here- 
ſy , Impiety , Infidelity , Blaſphemy , Sc. and 
that Force thus directed, has produc'd a Su- 
perſtition, which is “an Abſtract of whatever 
E 1s ridiculous and impious in other Religions, 
c incorporated with peculiar Abſurdities of its 
« On; and all this deliberately contriv'd, know- 


«ingly carry'd on, by the bold Impoſition of 


% Prieſts under the Name of CarisTIanrTy.?” 
But, 


For 


1 
— [ 


. Il 
Fon Fear I fhou'd dwell too long on fo plain 
a Point, I thall uy ask, whether Mens vuſing 
Force in Matters of meer Religion, is not dif- 
placing the * of God, and ſetting up That 
of the Beaſt? Nay, is it not exalting themſelves 
above all that is called God (k)? As ſach an 
Attempt is the higheſt Affront to our Creator 
fo ir is the higheſt Injury to the whote rational 
Creation; and ought to be reſented by all who 
lay any Claim to Reaſon, as the greateſt Indig- 
nity that can be put on human Nature ; and 
is a Cauſe, in which Men, as Men, ought to 
unite againſt the common Enemy: Nor can they, 
who wou'd treat others as Brutes, juſtly complain, 
if they are driv'n from the Society of all ratio- 
nal Creatures; or elfe coop'd up with the leſs 
favage Animals, Lyons, and Tygers. This, cer- 
tainly, was the mildeſt Puniſhment, which, at 
the Reformation, ought to have been inflicted on 
One Etmund, Biſhop of London, who, in Queen 
Mary's Days, tho' a deep Diſfembler before, out- 
did all the Popiſh Biſhops in Cruelty, and took 
a ſavage Delight in inſulting, as well as torment- 
ing the Proteflants. And it the People of Lon- 
don and Weſtminſter had Then a Right to judge 
for themſelves, without the judicial Interpoſt- 
tion of any Court whatever; why have they 
not Now the ſame Right ? TY. 

Havine examin'd all the Pretences for pu- 
niſhing conſcientious! Perſons, on Pretence of 
their being guilty of Blaſphemy, we come now 
to the ſecond Point; viz. The Uſe of Ridicule 
in Matters of Opinion, relating to Religion; which, 
this Writer zealouſly contends, ought not to 
go unpuniſh'd for this unanſwerable Reaſon : 


(#) 2 Theſ. 2. 4. & Rev. 13. 14, & c. 
| (1) There's 
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[ 33 ] 
(1) There's mo Subject, how graue, and ſublime 
ſoever, but may be turr'd into Feſt and Ridicule; 
and being ſo turn d, may be made to appear mean, 
and deſpicable. Which is ſuppoſing every Thing 
in Religion is capable of being made. ridicu- 
lous ; ” it may be fo, with Relation to 
s$ R 


this Writer's Religion: But can Words change 
the Nature of Things, and make that ridicu- 
lous, which in its own Nature is not ſo? Men, 
indeed, may miſrepreſent a Thing ; but then 
they ridicute only themſelves, and their own 
Miſrepreſentations. Bur, | 

% (n) Nothing (as a Noble Author ſays ) is ri- 
« diculous, but what is deform'd : Nor is an 
« Thing Proof againſt Railery, but what is hand- 
« ſom, and juſt. And, therefore, tis the hard- 
« eft Thing in the World, to deny Fair Ho- 
« NngsTY the Uſe of this Weapon, which can't 
c bear an Edge againſt herſelf, and bears againſt 
« every Thing that is contrary, —— (2) A Man 
«« muſt be ſoundly ridiculous, who, with all the 
« Wir imaginable, wou'd go about to ridicule 
« Wiſdom, or laugh at Honeſty, or good Man- 


1 


Taz profoundly learned Biſhop of St. David's 
agrees with this Writer. in ſaying, that (o) Ri- 
dicule is no Argument againſt the Reality, or Value 
of any Thing, becauſe it is capable of being apply*d to 


been burleſqud. But was Virgil, or his Poems 
made ridiculous, or ever the leſs eſteem'd, be- 
cauſe a witty Author puts a Senſe on his Words, 
which Virgil never defign'd? And yet this Au- 
thors as much as he condemns Ridicule, juſtifies 


any Subjeft whatever ; even ih, o Poems have 


1) Paſt, Let. p. 8. /n) CharaRt. Vol. 1. . 10 x) Ib. 
5 ? to ALS of Miracles, K 4 


* the 
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the ancient Apologiſts for 3 Gentiliſm, 
even when That was the Eſtabliſh'd Religion; 
as well as the Proteſtants for ridiculing Popery : 
Which, I think, all Proteſtant Writers, from 
Tindall, the Martyr, down to the witty Dr. Trapp, 
have conſtantly done ; and I may add, from 

. Elizabeth's then down to this Time, our beſt 
Church-men have made it their chief Buſineſs to 
ridicule the Opinions of the Diſſenters ; nay, have 
charg*d them with Hypocriſy, for treating Mat- 
ters of Religion with a grave, ſolemn, and ſe- 
rious Air, 

How can expoſing Opinions, if they are fit to 
be laugh'd at, take off that Reverence which is 
due to thoſe Opinions, that will bear the Teſt 
of Ridicule? Or can there be a greater Ho- 
nour done to Religion, than thus to diſtinguiſh 
Opinions? How can any One tell, whether his 
Opinions are not ridiculous, if they never under- 
went the Trial? 

Tas Letter Writer ſuppoſes, (p) Such Writings 
are calculated not to inform the Underſtanding, but 
corrupt the Heart. With Submiſſion, I think, a 
Man who can talk thus, how uncorrupt ſoever 
his Heart may be, yet his Underſtanding may 
want to be inform'd. Who can doubt of the 
Truth of what Horace ſays, 


— — ridiculum acri 
Fortius & melius magnas plerumq; ſecat res. 
g i Hor. Sat. 10. J. I. V. 15. 


Axp tis for this Reaſon, that the Stage, 
when apply'd to its proper Uſe, more effec- 


tually expoſes the Follies, and Vices of Man- 


(2) Paſt. Let. 5. 8. 
| kind, 
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kind, and helps to poliſh the Age, than any 
other Meche” Ty $ e 
I can't think this Writer, in ſpeaking againſt 
Ridicule, deſigns to make any Court to the Pa- 
piſts; who cry, That tho' Tranſubſtantiation is a 
grave, and ſublime Subject, yet have not your 
Stillingfleet's, your Tillotſon's, Sc. by turning it 
into Ridicule, endeavour'd to render it deſpi- 
cable; in Order to take off from Mens Minds 
the Reverence due to Religion, and thereby 
corrupt the Heart, and not inform the Under- 
ſtanding. . 
Axp, no Doubt, the Prieſts of Baal talk'd 
much after this Manner, when the Prophet ſo 
handſomely rally'd them, and their $; and 
cry'd, This was treating Religion after a fport-. 
ful, unſerious, ludicrous, and reproachful Manner, 
And does not this Vriter know, that there are 
them in Deriſion? But, . 
Do any of our moſt ſolemn and formal Di- 
vines, even when they are writing againſt one 


Men, 0 whom the Lord will laugh at, and badi 


another, about the moſt grave and ſublime Sub- 


jects; and, perhaps too, condemning the Uſe of 
Ridicule in Others; ever ſcruple to exerciſe their 


Parts this Way? And do they not, at every 


Turn, not only cry, 1s not this ridiculous ; But 
O horrid ! go further, and endeavour with all 
their Wit and Railery, and without Regard to 
the Reverence due to Religion, to make their 
Adverſaries Opinions appear to be ſo ?? 

Were not thoſe Two great Divines, South, 
and Sherlock, eminent for ridiculing each others 
Opinions, and Perſons too; tho? they wrote on 
a Subject both own'd to be as grave, and ſub- 


) Plalm 2. 4. & 59. 8. 


E 2 lime 


lemnity, and Formality, They very well 


361 
lime as poſſible? And how well they have been 
copy*d, I need not ſay. "+ en | 

Ounx Divines wou'd be very ungrateful, did 
they not acknowledge the great Services they 


have received from the Author of Hudibras, 


Echard, &c. not to mention ſome modern Wits, 


who, in writing Dialogues againſt heterodox Diſ- 


courſes, have excell'd in this Way; tho' I can't 
forbear obſerving, that Ridicule was the Sheat- 


Anchor of a certain Party, in their Diſputes with 


the Author of the Rights of the Chriſtian Church; 
for after a Number of grave Authors had writ, 
and that too, with the grim Air of Inquiſitors 


' againſt that Book, where Things of the greateſt 


Importance are handl'd; they thought fit to 
have Recourſe to the laſt Remedy, and try what 
Ridicule wou'd do. And three bantering large 
Diſcourſes were  publiſh'd under the Title of 7i- 
mothy and Philathens againſt the Rights z without 
the ſeaft Wit, or Argument. And after this, a 
Reverend Oxford Divine had Recourſe to the De- 
vil for Help, and wrote A Dialogue between the 
Doctor, and the Devil. Es 
A Noble Author, ſpeaking of the Efficacy 
of Ridicule, ſays, (r) This, I may ſafely aver, 
“ is ſo true a Thing in itſelf, and fo well known 
* for Truth by the cunning Formaliſts of the 
« Age, that they can better bear to have their 
« Impoſtures rai'd at with all Bitterneſs and Ve- 
« hemence imaginable, than to have em touch*d 
« over ever ſo gently this other Way. And, 
indeed, the more contemptible Writers are, the 
leſs they can bear Contempt; and *tis doing them 
Credit to treat what they ſay with N So» 
HOW, 
17) Charact. Val 1. p. 13. 
| | | that 
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that common Readers may be impos'd on, by 
writing in a grave and formal Way, with a dog- 


matical, and magiſterial Air; and the Abſur- 


dity diſguis'd, by having Recourſe to Diſtinc- 
tions without Difference, or Words of no cer- 


tain Meaning; taking them ſometimes in one 


Senſe, ſometimes in another; as they, who have 
ſeen any Thing of the Controverſies lately on 
Foot, (particularly Dr. 77s Diſcourſes ) 
can't bud he ſenſible. 

Fon. Men to claim a Right to treat all Other 
Opinions after this Manner, and not ſuffer Others 
to make the leaſt Repriſals, is, co ſay no worſe, 


not doing as they wou'd be done unto; and if 


Men have been faulty in; turning Things into 
Irony and Banter, as Rablais, and other Wits 
have done; is it not owing to thoſe who wou'd 
not ſuffer them to ſpeak plain? | 

In a Word, if a Man attempts Wit and Railery, 
and is not capable of it, as few are of fo delicate 
a Talent, he turns himſelf into Ridicule ; and 


if he does not judge rightly of what thoſe for 


whoſe ſakes he writes, will bear; he prejudices 
his own Cauſe : So that Wit and Railery may 
do great Good, and accordingly have been prac- 


tis'd by all Mankind on all Subjects; but can 


do very little Hurt. . | 

I appeal to the Letter Writer himſelf, whe- 
ther he thinks, if the Liberty he ſo highly re- 
ſents was allow'd in the Roman Church, 1t wou'd 


not Nm have a very good Effect, as in the Days 


of Eraſmus ;, who, as is own'd by the Papiſts 
themſelves, did more Hurt to Popery ridi- 
culing it, than all the grave, and ſolemn Attacks 
of Luther and Calvin? and the Wit and Railery 
of this Popiſh Prieſt, however it might provoke, 
ſecur'd hun from Proſecution 3 And, certainly, 


"tis 


[38] 
*tis better to laugh at the Fooleries of any Set 
of Prieſts, than to be laugh'd at by them for com- 
ing into their Fooleries. (s) Vetus autem illud Cato- 
nis ſcitum eſt, = mirari ſe aiebat quod non ridenit 
Haruſpex cum Haruſpicem wideſſet. | | 
I ſhou'd be glad to know, why this Vein of 
Ridicule might not have the ſame Effect in other 
Perſuaſions, beſides That of Rome; are there not 
infinitely more People in the World, that enter- 
tain ridiculous Notions in Religion, for not da- 
ring to bring them to This Teſt ; than there 
are, who judge wrong after they have ſo done? 
MosT Men, before they come to the Uſe of 


- their Underſtanding, may be brought to believe 


the moſt ridiculous Opinions; and it being the In- 
tereſt of the Eccleſiaſticks to keep up a Reverence 
for thoſe Opinions Men have been educated in; 
they will labour to prevent their being brought 
to this plain Teſt, of which the common People 
may be allow'd to be good Judges. 


By Education moſt have . been miſled, 

So they believe, becauſe they were ſo bred : 
The Prieſt continues what the Nurſe began, 
And Thus the Child impoſes on the Man. 


Tris Writer ſays, that (t) The Ancients pre- 
ſerv'd the greateſt Reverence for Things ſacred ; 
but their pretended Succeſſors in our Times, turn 
every Thing that is ſacred into Feft and Ridicule. 
This muſt mean, (if any Thing is meant but a 
Reflection) that the Ancient Philoſophers had a 
great Reverence for the Eſtabliſh'd Pagan Re- 
ligion, and treated it on all Occaſions as moſt 
ſacred. | | | 


() Tull. de Divin. J. 2. c, 28. (t) Paſt. Lett. p. 11. 
| 33 | 1 woos 
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Tris is ſo far from being true, that tho? no- 
thing was eſteem'd more ſacred than Oracles; by 
which, the Gods, upon all Occaſions, reveal'd 
their Will to Men ; yet even in Greece itſelf, 
where all Places reſounded with Oracles ; and 
not ons great Wealth flow'd in to the Prieſts 


of the Oracular Temples, but to all the Inhabi- 
tants around; yet the Su, the Ariſtotelian, the 
Epicurean Philoſophers, as well as Others that 
were not Philoſophers, expos'd with the utmoſt 
Freedom the Impoſture : And Euſebius tells us, 


(u) That there were fix Hundred Authors, who - 


wrote againſt Oracles. Socrates, who was the 


oor Propagator of Motality in the Heathen ' 


orld, had the Name of (x) Drole, giv'n him; 
and tho* he ſuffer'd for ridiculing the Religion 
of his Country, in the Defence of the: Unity of 
God ; yet the People ſoon repented, and did his 
Memory all poſſible Honour ; but where do 
we find any of our Chriſtian Perſecutors repent- 
ing, for deſtroying Numbers on the fame Ac- 
count. 
Lucian liv'd in Age, where Fiction and Fable 
had uſurp'd the Name of Religion, and Mora- 
lity was forc'd to give Way to Impoſture ; and 
yet tho' he repreſented the Impoſtors in their 
true Colours, and ſhew'd how ridiculous they 


were; yet ar had not Intereſt enough to get 


him condemn'd, or cenſur'd. | 

Ir we go among the Romans, their very beſt 
Men, who knew of what Concern Religion was 
to Politicks, publiſh'd whole Books, that did not 
only call their Religion in Queſtion, but turn'd 
it into Ridicule : Of this Tully is a remarkable 


() L. 4. de Prepar. Evan g. (x) Addiſon's Freeholde, 
No. 14 | 


In- 


[40] 


Inſtance, who, thoꝰ a Prieſt himſelf, fi no- . 


thing in his Book, De Divinatione, & de Na- 
tura Deorum, to expoſe the Pagan Religion 
and ſhews the Folly of conſulting the Intrails of 
Beaſts, the Flight of Birds, and the Sacred Chic- 
tens; and ridicules thoſe other Miracles recorded 
in the Annals of the Prieſts. And tho! all other 
Books of this Nature; - beſides thoſe of Tully and 
Lucian, are loſt ; yet we find remarkable Faſſi 


— 


ges taken out of them by the Fathers, ridicu- 


ing the Eſtabliſh'd Pagan Church, and Reli- 

ion. | 
4 Ha vivo, as I think, ſufficiently expos'd the 
Pretences for Proſecution from the Topicks of 
Blaſphemy, and treating facred Things after an 
unſerious Manner; I ſhall, before I make any 
further Remarks on the Paſtoral Letter, obſerve, 


That *tis plain from Church Hiſtory, that by | 


ſuch Mifrepreſentations as this Paper 1s full of, 
the Clergy have ſo impos'd on the well-meaning 
Laity, as to gain many Points to, the Prejudice 
of Religion, as well as Mens Natural Rights : 
How were the Followers of our Wickliffe miſ- 
repreſented, to get the Act de Heretico com- 


burends ? Which the Clergy, at whoſe Peti- 


tion it was obtain'd, were ſo loth to part with, 
that the Biſhops in the Reign of Charles II. una- 
nimouſly voted againſt its Repeal ; and the Com- 
mons were as unanimouſly for its Repeal. And 
how were the Albigen/es, Waldenſes, &c. bely'd, in 
Order to get a Cru/ado againſt them to the De- 
ſtruction of Millions? And, | 
Wren I conſider the undiſtinguiſhing Reve- 


rence People have for ſuch Opinions as they + 


owe to Education; and what Effects inflaming 
Diſcourſes, whether in the Form of Paſtoral 


Letters, Paſtoral Charges, or any other Form 


my 


[42/] 


may have on their Minds, I am ſo far from 
wondring, that Impolitions are eſtabliſh'd any 
where, that I rather wonder they are not ſo eve- 
ry where. And, | | 1 

Wu in an artful Letter, calculated to in- 
flame the Paſſions, Men ſhall be charg'd with 
a Deſign to undermine all Virtue, Morality, and 
Religion, and no Facts produc'd to juſtify. the 

Charge, nor wy Paſſages in Books relating to 
it; may not This give a Handle to Men of ill 
Principles, to point out upon a proper Occaſion, 
whom they pleaſe to be inſulted by the Mob? 
And therefore, I cou'd wiſh, that Men, before 
they write, wou'd ask themſelves the Queſtion 
ob does his Friends, (y) Will you ſpeak wickedly 
for God, or talk deceitfully for him? _ 

Ir Men in Great Britain no more than Japan, 
ought to owe their Religion to the Chance of 
Education, but are equally oblig'd to examine 
what may be ſaid on all Sides; One wou' d have 
thought, that a Proteſtant, recommending Since- 
rity in the Choice of Religion, ſhou'd not have 
us'd ſuch Arguments, as any Papiſt might have 
urg'd at the Pawn of the Reformation, to hinder 
its Increaſe. Wou'd not a Papiſt then have ad- 
vis'd People not to read ſuch Bgoks,, as treat 
the grave, and ſublime Subjects of the Catho- 
lick Religion after a ludicrous Manner; and ad- 
dreſs d to the Magiſtrate to put a Stop to ſuch 
Diſcourſes; and, perhaps, in the very ſame Words 
with this Writer? And wou'd not a Papiſt, af- 
ter he had prevented any Arguments againſt Po- 

ery from being read, merely from the Manner 
of handling them, tho' the Arguments might be 
ever ſo good, have then advis'd People to be- 


% Job 13. 7. 
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ware, (2) If they meet with Difficulties of any 


Kind, that thoſe were not owing to a Willingneſs 
on their Part to ra them, or indulging tbemſelves 
in over-curious, and needleſs Inquiries ; but if ſuch 
Difficulties did ariſe, to have Recourſe 10 og of 
Piety and Learning, upon, whoſe Knowledge and 
Judgment they may ſafely. rely. © go 
WII Submiſſion to this Writer, ſuppoſe a 
Proteſtant had Scruples about the Athanaſian 
Creed ; and was ſo weak, as not to perceive any 
but a verbal Difference, between owning more 
Gods. than One, and owning more than One to 
be Gad; ſhou'd find himſelf, upon conſulting 
thoſe, this Writer calls, Men of Piety and Learn- 
ing, more puzzPd than ever; ſhou'd he not, 
for his own Satisfaction, as well as of Others who 
have the ſame Scruples, propoſe his Objections 
to the Publick ? Ought this Man to be referr'd 
to Common Law ? Or to the gth, and 1oth of 
King William III, for an Anſwer to his Objec- 
tions? Or to St. Peter, who ſays, (a) Be ready 
to give every Man that asks you, a Reaſon of the 
Hope that is in you, with Meekneſs and Fear. 

SoME , Divines ſay, tho* they can't deny, but 
that *tis their Buſineſs to anſwer Objections with 
Fear and Meekneſs ; yet own, that no Meekneſs 
is to be ſhewn to thoſe, who are ſo fearleſs as to 
propoſe their Objections; which, if they are un. 
anſwerable Objections, that is an unanſwerable 
Reaſon for publiſhing them; bur if they are 
anſwerable, tis fit they ſhou'd be known, in 
Order to be anſwer' d. 5 

Bur who cou'd expect a Proteſtant wou'd act 
thus, and not tell People, That the Proteſtant 
Religion abhorr'd all implicite Faith, and that 


(z) Paſt. Let. p. 6. (a) 1 Pet. 3. 15. 
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Theſe Pans, in which," after all "their © Endea- 
vours, they cou'd not get Satisfaction, did nvt cons 
tern them? © Os mo n 
Wov'p not a Papiſt, fo put a Stop to the Re 
formation, have ſaid, (b) Do not retłon the Truth 
of any Diſpenſation, or Doftrint to be really dbubt- 
ful; becauſe ſome Men affect lo mate a Doubt. of 
0 There are Monſters in Mind as well as in 

WET | V i r 29081 Ii 
HAT there are Manſters in Mind as well as 
in Body, ſome Pamphlets lately wrote ſufficiently 
ſhew : But certainly, the Way to avoid mon- 
ſtrous Opinions, is to doubt as long as we can; 
that is, till the Evidence of the Thing inforces 
Aſſent. What made ſo many monſtrous Opi- 
nions, even in the printickee Times among Chri- 
ſtiaus; but becauſe without the leaſt doubting, 
every Thing which their Prieſts impos d on them 
went down ? Or, to uſe the memorable Mr. Hules's 
Words, „(c) That they, thro? Sloth and blind 
«© Obedience, examin'd not the Things they 
« were taught; but like Beaſts of Burden, pa- 


e tiently couch'd down, and indifferently un- 


« derwent whatever their Superiors laid upon 
& them. 8 999 331 

Ir was when (d) Men ſlept, that ibe Enemy 
came, and ſow'd Tares , and if, by happy Divi- 
ſions among the Sowers of Tares, we are waken'd 
out of that fatal lethargick Sleep, which all Chri- 
ſtendom was for ſo many Ages caſt into; we 
ſhou'd be inexcuſable, if we ſuffer ourſelves to 


be reduc'd to the ſame unhappy State of Stu- 


pidity, by the reſt! Andeavours of the Sowers 


F Tares. 


0% Paſt, Let. p. 12. (e Holers Trac. of Schifn. () Nat. 
13. 25. IE. 


F 2 I 


[44] 
I can by no Means approve the Letter Wri- 
ters Advice, (e) Not to regard what is ſaid by 
Men, who, in ide general Courſe of their Lives, 
have-been vicious, and irregular. Ns | 
Brcavse Truth is the ſame by whomſoever 
deliver'd, 'tis hat is ſaid, and not Who ſays 
it, which ought. to be conſider'd by Men who 
wou'd not be impos'd on: But this 1s qa 
ſure, does not ſee on whom this Satyr chiefly re- 
flects. Biſhop Kidder ſays, (F) That were a 
„ wiſe Man to chooſe, his Religion by the Lives 
<« of thoſe who profeſs it, perhaps, Chriſtianity 
&« wou'd be the laſt Religion he wou'd chooſe. *? 
And this is generally own'd by thoſe, who have 
compar'd the Lives of Chriſtians ( eſpecially, 
where the Eccleſiaſticks abound in Number, 
Power, and Riches ; ) with the Lives of Men of 
other Religions. 55 

Ounx Pious, and Excellent Metropolitan ob- 
ſerves, „(g) That bitter are the Complaints the 
« firſt Chriſtian Emperor made of the Clergy : 
« The Barbarians ( ſays he in a Letter to One 
« of them) for Fear of us, worſhip God; but 
C we mind what tends to Hatred and Diſſention ; 
« in one Word, to the Deſtruction of Mankind. 
And tho' the Eccleſiaſticks went on, as Church 
Hiſtory informs us, in improving themſelves in 
all thoſe Arts, which tend to the Deſtruction 
both temporal and ſpiritual of Mankind; yet 
That, certainly, ought not to have hinder'd Men, 
ſrom examining into the Truth of Chriſtianity, 
and ſeparating it from thoſe impious Maxims; 
which theſe Men, from Time to Time, had 


(e) | Paſt. Lett. p. 7. (/) Biſhop Xidder's Demon. of the 
Meſſiah, Val. 2. p. 78. (g] Auther. of Chriſtian Princes, 
Oc. p. 307. Sh; 
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[45] | 
minx'd with it, and ſupported by Cruelties before 
unknown. | > 
Tris Writer, to throw the greater Odium on 
thoſe he repreſents as Inſidels, aſſigns theſe Two 
Cauſes for- their becoming ſuch : The firſt is, 
(h) That they diſdain to think in the common Way ; 
and valuing themſelves upon a more than ordinary 
Share of Knowledge, e Novelty, and Singula- 
rity in Opinion. And, as an undoubted Proof of 
it, he tells us, (i) That one of our modern Advo- 
cates for Infidelity, is reported to have ſaid to one 
of his Fellow-Labourers to this Effect; that if his 
Opinions were eſtabliſp' d to Day, he wo d oppoſe 
them to Morrow, But an Affecter of Novelty, 
was it in his Power, wou*d quit his Opinions long 
before they came to be eſtabliſh'd ; and therefore, 
if there was any Foundation for this Story, which 
he tells after ſo formal a Manner, it can only 
mean, this Infidel wou'd oppoſe the Eſtabliſhment 
of his own Opinions, or oppoſe them as eſta- 
bliſn'd; looking on it as ridiculous to appoint a 
common ſtanding Meaſure for Opinions. But 
ſuppoſe what this Story-Teller ſays is true of one 
Man, are there not "Thouſands who come into 
a Religion, merely becauſe it is eſtabliſh*d ;; 
and make no other Uſe of it, 'than to plague 
| thoſe who will not be as faſhionable as them- 
ſelves ? | 
_ Hs= ſays, (k) Such Men are afraid, they hall 
not tranſmit their Names to Poſterity with Ad- 
vantage, but by broaching odd, and ſingular No- 
tions: But can they, if they have any Concern 
for Reputation after Death, expect flir Uſage 
Then, when they are ſure to be bely'd while 
alive. For, | | 


47 Paſt, Lett. p. 7. (i) Ib. 2. 7, 8. (#) Ib. p. 12. 
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[ 46 ] 
) Ir you are not Orthodox, (as an Excel- 
lent Author, now deſervedly in the firſt Order of 
the Church, ſays, ) c the moſt perſpicuous Vir- 
tue will not be beliey'd : If you are guilty of 


4% no open Vices, ſecret Ones will be imputed to 


ie you, your Inquiries will be call'd vain, cu- 
& rious, and forbidden Studies; Pride and Am- 
4 bition will be ſaid to be the ſecret Springs 
& of them: A Search after Truth will be call'd 
« a Love of Novelty ; the doubting of a ſingle 


„ Text will be Scepticiſm; the menten an Ar- 


60 8 a renouncing the Faith; To ſay what 
ce the Scriptures have ſaid, and in, the very fame 
c Words, if not explain'd in the common Way, 
& will be Blaſpbemy; and the moſt ſincere Con- 
ec cern for the Honour of God, you can't be ſure 
cc it will not be interpreted Atbeiſm. Whether 
our Letter Writer does not ſpeak this Language, 
leave you to judge But, _< 
How cou'd he think, that any Man wou'd 


affect Singularity in Religion, when That muſt 


expoſe him to the Hatred of the Prieſts, the 
Bigots, and the Immoral,. who are ambitious of 
ſhewing their Zeal to the Church, the better to 
hide their Enmity to Religion; and when by 
theſe Means, One is look'd on as a Monſter by 
Ninety nine in an Hundred, and Others ſcarce 


dare give him any Countenance ; What has this 


unhappy Man but Conſcience to fupport him ? 
Singularity is ſuch an odious Crime, as this Wri- 
ter will never be guilty of. TY 

Ir this-Reaſon will not do, he has one directly 
oppolite, (m) Do not wonder, ſays he, they take 
% much Pains to reaſon themſelves into Infidelity, 
without which, their Minds can't be eaſy in the 


(% Diffic. and Diſcou. & p. 16, 17. (m) Paſt. Lett. 27 
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Tnjoyment of their Vices; ſo that they become Ad- 
wacates far it, and are induſtrious to gain Proſe- 
lites, on Purpoſe to keep\themſelves in Countenance, 
and to make their Vices the leſs infamous, by being 
more faſhionable. 3 
Tus Way for Men to keep their Vices with- 
out Infamy is, as this Writer well knows, to be 
zealous for local Orthodoxy ; ſince Orthodoxy, as 
is obſery'd by the Author juſt now quoted, atones 
for all Vices, and Here. extinguiſhes all Virtue. 
When was it, that the Heterodox had not juſt 
Reaſon in moſt Places to complain, that they had 
not as much Liberty to ſerve God, as the Friends 
of the Church to ſerve the Devil. So that, 
His intended Satyr is a Panegyrick on thoſe 
he calls Inſidels, becauſe it ſuppoſes tis their Rea- 
ſon, upon their taking great Pains, which leads 
them into Inſidelity; and, indeed, how can Men 
uit thoſe Opinions, which they owe to the ſtrong 
ale of Education, and the ſtronger of In- 
tereſt for new Opinions; without comparing in 
each Particular the Reaſonableneſs and Fitneſs of 
one, with the Flaws and Weakneſs of the other. 
Theſe Men, who, this Writer ſays, take much 
Pains to reaſon themſelves into Infidelity, are ſorry 
they can't return the Compliment ; ſince their 
Adverſaries are eaſy in the Injoyment of their 
Vices 3 and all Opinions, whether reaſonable, or 
not, are alike equal to them, provided they ſerve 
to promote their Intereſt, 3 
TIs the greateſt Libel on Reaſon, to imagine 
it can teach Men to prefer the gratify ing brutal 
Appetites to the Pleaſures of the Mind; the 
Proud, the Ambitious, the Covetous, the Re- 
vengeful may be ignorant of thoſe never- ſatiating 
Delights, which attend all virtuous Actions; 
Particularly thoſe of Benevolence. If we look 
| into 
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„ 
into Hiſtory we ſhall find, that Men, who much 
us' d themſelves to thinking, whatever wrong No- 
tions they otherwiſe might have; were generally 
great Incouragers of, at leaſt, an outward Mo- 


rality. 1 
NI. EN who chooſe their 1 from the Ex- 
cellency of its Precepts, and plainly ſee how ne- 
ceſſary they are to promote their common Hap- 
ineſs; and think every Thing that has not this 
endency, can't come from a Being of infinite 
Wiſdom and Goodneſs, muſt be preſum'd to be 
ſtrongly influenc*d by it; but this a e 
will not hold, where Men take up their Religion 
without Examination. And therefore, T 77 
He 


Who in every — except they have an 


ward Call, go into Orders, as to a Trade, to 
make the beſt of its Myſteries ; and are oblig'd, 
for the ſake of their Preferments, right or wrong, 
to defend thoſe Opinions to which they are an- 
nex'd; and conſequently, are Papiſts, or Luthe- 
rans, or Calvinifts, &c. can't be preſum'd to be 
much influenc'd by the Truth of Things ; ſince 
they can, as we plainly ſee, in other Churches, 
invent a thouſand knaviſh Diſtinctions to oblige 
People blindly to ſubmit to the Eſtabliſhment : 
And where Fraud will not do, have Recourſe to 
Force, and confederate together to propagate 


_ ſuch Opinions, as ſerve to promote their ſeparate 


Intereſt ; tho* ever ſo much to the Prejudice of 
Religion, and the Community. 5 
HEREAS the Miſchiefs Lay-men do, (I mean 
when not under the Management of Prieſts, ) can't, 
generally ſpeaking, reach far; if any of them 
break the Rules of Morality, yet for the com- 
mon Good they wou'd have others obſerve them ; 
but the Miſchiefs that Priefts, as Prieſts, perpe- 
grate, affect the whole Community, In Order to 


g9- 


Pi. 61, oc. 
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govern all Things, and to have the People pay 
them an idolatrous Veneration, they will be apt 
to pervert Religion on Pretence aſcertaining 
it; and confound Mens Underſtandings inſtea 

of improving them. by 
Tux Divining Prieſts among the Romans, who, 
as they had no Sallaries, ſo they might not have 
an Intereſt diſtinct from the Publick, were for a 


long Time of the Nobility (2): And, it ſeems | 


very odd to put ſuch in the higheft Rank of 
Church-men; who, by their Education, are un- 
qualify' d to debate State- Matters of the greateſt 
Importance with the Hereditary Nobility. Among 
the Fews, the Prieſts were of the Hereditary No- 
bility, Deſcendents from Mqſes's Elder Brother; 
and it was the great Crime of Feroboam, to make 
Prieſts of the meaneſt of the People. 

Wurx One, from the Dregs of the People, 
arrives to. the Top of Eccleſiaſtical Preferment ; 
we have no Reaſon to think, that he can be re- 
ſtrain'd from the Conſideration of any Intereſt, 
his Family, or Relations may have in the Pub- 
lick, from attempting to carry Church-Power to 
the utmoſt Pitch: And are there not frequent In- 
ſtances of ſuch Men, who, grown giddy by their 
Height (their Ambition knowing no Bounds } 
have brought Things into the utmoſt Confuſion. 
Wär Laud was advanc'd from London to 
Lambeth, (o) It was a Time, as my Lord Cla- 
ce rendon obſerves ) of great Eaſe and Tranqui- 
<<. lity ; the general Temper and Humour of the 
Kingdom little inclin'd to Papiſts, and leſs to 
& Puritan. The Church was not repin'd at, 
& nor the leaſt Inclination ſhewn to alter the Go- 


| (#) See Moyle of the Reman Conſtitution. (o) Hiſt. Vol. I, 
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50 
& vernment, or Diſcipline thereof. — The 
« Cauſe of ſo prodigious a Change, in ſo few 
« Years after, was too viſible from the Effects; 
& the Arch-Biſhop's Heart was ſet on the Ad- 
4 yancement of the Church. ee 
As thoſe Prieſts who take Orders without be- 
ing inwardly mov'd by the Holy Ghoſt, were, 
generally ſpeaking, none of the Beſt of Men; 
ſo in the next Claſs, we may reckon thoſe who 
owe their Religion merely to the Chance of Edu- 
cationz and who, without knowing Why, or 
Wherefore ; blindly come into the Meaſures of 
thoſe Prieſts, who by their Means govern the 
World. The Ordinary of Newgate will tell us, 
whether any of the condemn'd Criminals ever 
reaſon'd themſelves into Infidelity : They, tis cer- 
tain, as well as the common Cheats, and Proſti- 
tutes of both Sexes, are High-Church for Ever; 
and never had the leaſt Scruple about the Athana- 
fian Creed, or any other Orthodox Point. And 
in comparing Lay-men with Lay-men, will you 
not find, that the leſs they are under the Influence 
of their Eccleſiaſticks, the more. they have of 
Love, Charity, Benignity, Sobriety, Frugality, - 
Induſtry, and-all Moral and Social Virtues ? 
Tno' this Writer, according to the uſual Me- 
thod of blackning Adverſaries, repreſents thoſe 
he calls Infidels, as the moſt immoral of Men; 
yet, I believe, he wou'd be at a Loſs to ſhew, 
wherein they fail to obſerve any Parts of Social 
Life. (p) Dr. S. Clark has giv'n us the Creed of 
thoſe he calls True Deiſts; and owns all their 
Principles are capable of being demonſtrated, as 
founded in the eternal Reaſon of Things : He 


Y Diſe. of the Unchang. Oblig. of Nat. Relig. and the Truth 
and Certainty of the Chriſt. Revel. p. 27. Edit. 4. 


does 
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does not pretend to ſhew, that they hold any Opi- 
nions that can, in the leaſt, divert them from at- 
tending to all the Duties of Morality ; in Which, 
and in the Acknowledgment of a Divine Provi- 
dence, the Whole of their Religion conſiſts. This 
leaves them no Room for thoſe endleſs Quarrels, 
and fatal Diviſions, which Zeal for other Things 
has occaſion'd. If Dr. Clark, tho? an Adverſary, 
has repreſented their Creed too favourably, why 
has not this Creed been examin'd, and its De- 
fects, in relation to any Thing that is good, or 
uſeful to human Life, made appear ? But how 
can a Religion, which, if the Dr. gives a juſt De- 
ſcription of it, carries in all its Parts, ſuch evi- 
dent Marks of infinite Wiſdom and Goodneſs, 
fail to make Men in Love with their Duty; 
when they ſee That, and their Intereſt are jn- 
ſeparable. 

Wirz Some *tis a Mark of Infidelity, if a Man 
has a high Eſteem for, and is a ſtrict Aſſerter of 
the Rules of Morality : Who carry'd Morality 
to an highter Pitch, than the late Lord SHG 
bury in all his Words and Actions? And did not 
the Clergy, after they had, with Eagles Eyes, 
pry*d into the Actions of a late Author, whom 
this Writer reflects on, cry, It was in Spite to the 
Church be was ſo good, and moral a Man. 

Taz only Perſon among us, ſince Biſhop Cum- 
berland, who has wrote a juſt Treatiſe of Natural 
Religion, is the Reverend Author of the Religion 
of Nature delineated : A Diſcourſe admir'd by all 
good Men, as highly tending to promote Mora- 

ity, and all the. Duties of ſocial Life. And, I 
I believe, this Vriter will hardly find any Ex- 
preſſion in thoſe Authors he repreſents as Inſi dels, 
which are not calculated for the ſame End; ſince 
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of the ſtricteſt Sincerity, impartial Juſtice, and 
univerſal Benevolence: And that they are oblig'd 
to govern their Actions by That eternal Law, 5 
which God governs his own Actions; and which 
he continually dictates to all Mankind; Chriſtians 
as well as Others. 3 | 

Ir evil Beings as well as good can alike ſug- 
geſt Thoughts, and alike do Miracles in Behalf 
of them; what Way, ay they, have we to 


know, but from the Nature of the Doctrine; 


whether theſe Suggeſtions, and the Miracles done 


in their Favour, are from a divine, or a diaboli- 


cal Power? If the Doctrine, ſay they, be for the 
Good of Mankind, That alone is a ſufficient Proof 
of its being the Will of God; and 'tis That alone 
muſt ſhew to what Original the Miracles, and the 


_ Miſſion are owing ; but if they be not for the 


Good of Mankind, no Miracles can prove em to 
be the Will-of God. ; 
Tris, /ay they, as it is a Rule of eternal Ve- 
rity, ſo it is confirm'd by our Saviour after the 
moſt ſolemn Manner: The Jes, at the Feaſt of 
Tabernacles, to which they flock'd from all Parts, 
being divided, whether what Jeſus taught was 
from God, or from himſelf; he, to convince 
them that his Doctrine, which takes in every 
Thing he taught, was from God, and not from 
himſelf, refers them to the Doctrine itſelf for a de- 
ciſive Proof; and after having ſaid, (q) My Doc- 
trine is not mine, but his that ſent me; he immedi- 
ately adds, If any Man will do his Will, he (hall 
know of the Doctrine, whether it be of God, or he- 
ther I ſpeak of myſelf. The Text ſuppoſes, that 
they who did not believe, as well as thoſe who did 
believe him a Teacher ſent from God, were equally 


willing to know the Truth; and accordingly he 


(-) Jehn 7. 16, 17. | tells 


L531 
tells them, how without any Difficulty yy might 


judge in this important Point; viz. That the 
Doctrine he taught wou d e itſelf to be the Will 
God that ſent him; and that he did not ſpeak o 
imſelf. If any Man will do his Will, be fhall 
know of the Doctrine, whether it be of God, or 
whether I ſpeak of myſelf (ry). So that here is a 
lain Rule, by which all may eaſily diſcern the 
Will of God; viz. If a Doctrine be from God, 
it muſt, by its Uſefulneſs, diſcover itſelf to be 
the Will of a moſt gracious Being. | 
Hap not this been a Criterion of indubitable 
Truth, which the Fews cou'd not conteſt ; it had 
been in vain for Jeſus to have put the Truth 
of what he taught upon it: And had he ad- 
vanc'd any Thing, which cou'd not bear This 
Teſt; the Fews, no doubt , wou'd have con- 
demn'd him out of his own Mouth; and if 
This was the Criterion, by. which Mankind 
from the Beginning ought to have judg'd of the 
Will of God; and which Chriſt , even when 
on Earth, and Recourſe might be had to him, 
wou'd have Men judge of whatever he taught ; 
I ſhou'd be glad ro know why, at this Diſ- 
tance of Time, this Rule, ſo neceſſary to pre- 
vent the utmoſt Uncertainty, ſhou'd not be 
apply'd to all Doctrines whatever. 
ARrCHBISHOP Tillotſon, commenting on this 
Text, fays, „ (5) All our Reaſonings about 
© divine Nute are neceſſarily gather*'d by 


% our natural Notions of Religion; and there- 
fore, he who ſincerely deſires to do the Will 
&« of God, is not apt to be impos'd on by 
c the vain, and confident Pretences of divine 
«© Revelation ; but if any Doctrine be propos'd 
John 7. 17. (s) Archbp Tillotſon's Serm. Vol. 3. p. 40. 
Tom. a 28% © 4 
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[54] 
to him , which pretends to come ſrom God, 
he meaſures it by thoſe ſure, and ſteady No- 
„tions, which he has of the Divine Nature, 
<< and. Perfections; and by theſe he will eaſi- 
ly diſcern whether it be worthy of God, or 
5 not; and likely to proceed from him. He 
* will conſider the Nature and Tendency of 
it; or, whether it be a Doctrine according 
* to Godlineſs ; ſuch as is agreable to the di 
ec vine Nature and Perfections, and tends to 


Cc 


c make us like unto God; if it be not, fh 


e an Angel from Heaven ſhou'd bring it, he 
& will not receive it.“ And after a great deal 
more to the ſame Purpoſe , he ſays, (t.) 
„ What wou'd the Church of Rome give, that 
& there was ſuch an expreſs Text for the In- 
<< fallibility of their Popes, as there is for the 
« Security of every good Chriſtian, in his Judg- 
& ment of Doctrines, which make Infallibility 
c needleſs. *? 

Ix this Rule is ſufficient to make Infallibi- 
lity, in every good Chriſtian's Judgment of Doc- 
trines, needleſs ; can there be any other Reaſon 
why this Rule is either overlook*d, or miſin- 
terpreted; but what this excellent Author gives? 
who ſays, „(u) If Men have other Deſigns in 


52 * than to pleaſe God, and advance 


his Hononr and Glory in the World, no 
0 Wonder, if they are apt to reject the moſt 
e divine Truths; becauſe they are calculated 
© not. to approve us to Men but to God. For 
c our Saviour ſays to the great Rabbies, and 
Teachers, (u) How can ye believe, who receive 
Honour one of another? And are there not 


(i) Archbp Tillatſon's Serm, Vol. z. p. 100 (a) Ib. p. 14. 
(x) John 5. 44. 5 : 


others, 


nun 8 


4; 3 
others, beſides Fewiſh Rabbies, to whom theſe 
Words may be apply'd. ' | 

Tris Writer, tho* he lays the utmoſt Streſs 


on this Text, yet he is ſo far from quoting it to 


the ſame Purpoſe as Jeſus did, to ſhew that He 
did not ſpeak of himſelf ; that he leaves out theſe 
laſt Words, Or whether I ſpeak of myſelf ;' and 
makes the whole ineffectual to this End ; in ſup- 
poſing the Doctrine Jeſus taught had nothing to 
do in directing them to the Will of God, or 
ſhewing that Feſus did not ſpeak of himſelf ; and 


conſequently, leaves thoſe who were deſirous to 


know, whether Jeſus tavght the Will of God, 


or his own Will, as much in the dark as be: 


fore; in ſuppoſing that our Saviour here, in 
general Terms, only recommends Sincerity, with- 
out teaching them how Sincerity ſhou'd direct 
them in this Point: If this be acting ſincerely, 
while he is recommending Sincerity, I leave You 
to judge. 2 

Arp the Reaſon why he curtails, and miſre- 
preſents the Meaning of this Text ſeems to be, 
that he takes it for granted, without the leaſt 
Proof, that there. are in Revelation Things that 
are, either in whole, or part, not expedient, or 
reaſonable ; or which is the ſame Thing, in 


which we can't ſee any Reaſonableneſs, and Ex- 


pediency. Upon this Suppoſition, we cou'd not 
otherwiſe know the Dictates of infinite Wiſdom 
from the Ravings of an Enthuſiaſt ; who may cry, 


that his Doctrine is fit, and reaſonable of itſelf. 


Tris Writer's Words are, (y) Vben a Re- 
velation is ſufficiently atteſted to come from God, 
let it not eaten your Faith, if you cannot clear- 
ly ſee the Fitneſs and Expedience of every Part 
of it. — It's the greateſt Folly as well as Pre- 


Y Paſt, Lett. p. 13. 14 ſumption | 
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ſumption in any Man, to enter into the Counſel 
of God , and to make himſelf a Fudge of the 
iſdom of bis Diſpen/ations to ſuch a Degree, 
as to conclude that this, or that Revelation can- 
not come from God, becauſe be cannot ſee in eve- 
ry Reſpet the Fitneſs and Reaſonableneſs of 
it : — In theſe Caſes, the true Inference is, that 
the Revelation is therefore wiſe, and good, and 
juſt, and fit to be receiv'd and ſubmitted to by 
us, becauſe we have ſufficient Reaſon to believe 
that it comes from God. — We are ſhort-ſighted, 
and ignorant Creatures, who know very little of 
Divine Matters, | | 
Wr ſhou'd be ſhort-ſighted and ignorant, in- 
deed, if we cou'd believe a God of infinite Wiſ- 
dom and Goodneſs wou'd not deal. with us as 
rational Creatures; but require of us ſuch Things, 
that we cou'd not ſee the Fitneſs, Reaſonable- 
neſs, and Expedience of them; or that Chriſt 
taught any Doctrine that did not ſhew itſelf to 
be wiſe, good, juſt, and fit to be receiv'd. Be- 
cauſe, = : 
Firſt, IT debaſes Revelation below Natural 
Religion, which contains nothing but what we 
ſee is reaſonable, expedient, and fit: It is the 
moral Fitneſs of it in every Reſpect, that makes 
it the Will of God. | 
Secondly, Bxcaus it makes God an arbitrary 
Being, in giving us Precepts to no Purpoſe : 
Precepts that do not tend to make us wiſer, or 
better, can only ſerve to hinder us from attend- 
ing to thoſe that wou'd render us ſo. | 
Thirdly, Such Precepts are directly contrar 
to the Honour of God, becauſe the more we per- 
ceive the Fitneſs, and Reaſonableneſs of what he 
requires, the more Reaſon we have to admire 
his Wiſdom and Goodneſs ; and 'tis Libelling 
te COTE 4d the 
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* Chriſtian meier, to ſuppoſe tis not in every 
| 5 | 


| —_ reaſonable. © - 

 Fourthly, Ir is directly contrary to the Good 
of Man, ( the "7p of all God's Laws ; ) ſince it 
ſubjects him to the ſevereſt Puniſhment to no End, 
A | 2 28 

. Tris Hypotheſis deſtroys thoſe internal Algs- 
ments, by which we prove the Falſhood of other 
Religions, and the Truth. of our Own ; for if 
there may be ſome Things in a true Religion, 
whoſe Fitneſs and Expedience we can't ſee ; why 


'not others ? a, why not the whole ? ſince 
e 


That wou'd make all God's Laws of a Piece. 
And if having thofe Things 1s no Proof of its Falſe- 
hood, how can Things fit and expedient ( which 
no Religion is without) be a Proof of the Truth 
of any one Religion ? Beſides, 

Ir Thin s which appear not to be wiſe, good, 
juſt, and fit, are conſiſtent with the Truth of 
Religion, we ought not to quit the plain, literal 
Meaning to avoid them, tho' ever ſo often oc- 
curring. This is ſuch a wide PP. as will, 
where a literal 1 can be pleaded, tho? the 
Letter kills, let in an Inundation of Popiſb, aad 


all other Superſtitions ; and in Anſwer to all Ob- 


jections, they may ſay, We are ſhort-fighted, and 
ignorant Creatures, and know very little of Di- 
vine Matters, further than it has pleaſed God to 
reveal them to us. To go to the Bottom of this 

Matter, „„ F 
THERE are ſome Things in their own Na- 
ture good, ſome evil ; and others neither good, 
or evil; and for the ſame Reaſon, God com- 
mands the Good, and forbids the Evil, ' He leaves 
Men at Liberty as to indifferent Things; it 
being inconſiſtent with his Wiſdom to reward 
the Obſervance of ſuch Things; and with his 
H Good- 
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Goodneſs to puniſh for not obſerving them : And 


as he cou'd have no End in creating Mankind, 
but their common Good; ſo they anſwer the 
End of their Creation, who do all the Good 
they can ; and to enable Men to do This, God 
- them Reaſon to diſtinguiſh Good from 

vil, uſeful from uſeleſs Things: Or, in other 
Words, has made them moral Agents, capable 
of diſcerning the Relations they ſtand in to God, 


and one another; and the Duties reſulting from 


theſe Relations, ſo neceſſary to their common 
Good ; and conſequently, Religion thus founded 
on theſe immutable - muſt, at all 
Times, and in ail Places, be alike immutable; 
ſince external Revelation, not being able to 
make any Change in theſe Relations, and the 
Duties that neceſſarily reſult from them, can 
only recommend, and inculcate thoſe Duties; 
except we ſuppoſe, that God at laſt acted the 
Tyrant, and impos'd ſuch Commands, as the 
Relation we ſtand in to him, and one another, 
no Ways require _ 

Tris Suppoſition deſtroys all the internal 
Marks of Truth, becauſe thoſe depend on the 
Nature and Reaſon of Things, and muſt be an- 


tecedently known, before we can judge, whe- 


ther They belong to the Contents of This, or That 
Revelation. And to ſuppoſe any external Reve- 
lation not to depend on the Reaſon of Things, 
is to make Things give Place to Words ; and 
that frem the Time this Rule commenc'd, we 
were forbid to act as moral Agents in judg- 
ing what is good, or evil; fit, or ynfit ; and 
to make no other Uſe of our Reaſon, than to 
ſee what is the literal Meaning of Texts; and 
to admit that to be the Will of God, tho? ever 
ſo inconſiſtent with the Light of Nature, and 
| ; | ; 7 2 the 
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the eternal Reaſon of Things. Is not this to 


infer there's is nothing good, or evil in itſelf, 
but that all 8 1 on the Will of an aurbi- 
trary Being; which, tho' it may change every 
Moment, is to be unalterably found in ſuch a 
Book ? ; | | 
(z) No ſerious Deiſt (this Writer owning there 


are. ſuch ) but will agree with him, (a) There 


cannot be a greater Sign of a depraved Mind, thax 
endeavouring to depreciate Chriſtianity, as he here 


repreſents it, free from any Thing, which does 


not appear to be reaſonable, fit, and expedient ; 
but containing ſuch Precepts only, as, by their 


innate Excellency, ſhew themſelves to be the 


Will of a Being, who abhors all arbitrary Com- 
mands. If we are, ſay they, oblig'd to believe 
theſe Precepts, becauſe contain'd in an exter- 
nal Revelation ; That Reaſon wou'd have ob- 
lig*d us to believe the contrary, if they had been 
there deliver'd: And if no Revelation can be 
true, that teaches any Thing which in the leaſt 


claſhes with theſe Precepts, founded in the Na- 
ture, and Reaſon of Things, tis by This Rule, 
- ſay they, we muſt judge of the Truth of any 


Revelation, and believe THAT to be true, as 
containing ſuch Things as are true, whether con- 
tain'd in it, or not. And if This Writer's Chri- 
ſtianity conſiſts in theſe Things, which he, in 
making a Panegyrick on it, mentions as be- 
longing to it; why are not thoſe he calls Iuſi- 
dels as good Chriſtians as himſelf ? ſince they 
believe Men ſhall be treated hereafter as the 

do, or do not obſerve theſe Precepts. But if 
he imagines other Things in Chriſtianity, yet 
how can he with any Ingenuity ſay, that Jt, 


(=) Paſt. Lett. 5. 3, (a) Ib. 2 11. 
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far the ſake of theſe Precepts, becomes the Object 
of their Hatred. 5 | 

Tuxsz Precepts are ſo far from being the 
Objects of their Hatred, that they are griey'd 
to ſee the Eccleſiaſticks in moſt Countries uſe 
them only for Shew, and to keep themſelyes in 


Countenance, even when they act by contrary 


Maxims. 

Do not Popiſh Inquiſitors preach up doing 
Good both to Few and Gentile, while they are 
burning Few and Gentile, and call it an A# f 
Faith ? And have not Proteſtant Prieſts, while 
they have been condemning a Popiſb, blind Sub- 


miſſion, perſecuted their Brethren for not thus 


blindly ſubmitting to them; and us'd them 
moſt K while they had nothing but 
Love, Charity, Benevolence, Moderation, For- 
bearance, Cc, in their Mouths ? ; 
CHRISTIANITY teaches Men to treat Others, 
as they themſelves in the ſame Circumſtances 
wou'd be treated; but in what Church is this 
Rule obſerv'd, tho* the Whole of Religion in 
a Manner depends on it ? 1 
CHRISTIANITY teaches Men to love their 
Enemies, but this is effectually evaded by the 
Prieſts teaching them to hate God's Enemies; 
and that all thoſe are God's Enemies whom they 


_ declare to be ſuch. 


CHRISTIANITY teaches Men to bleſs thoſe 


that curſe them, but Prieſts, eſpecially HER 


pack'd together in Councils, damn, and curſe 
_ innocent Perſons, who are ready to bleſs 
them. | | = 
THe Chriſtian Religion teaches nothing but 
what tends to the Honour of God, and Good 


of Man, and yet in what Church wou'd not 


a Man lead a miſerable Life, if he ſnou'd pre- 
ſume 


1 


Criterion? 


T'no* Prieſts pretend a great Reyerence for 


the ſacred Writings, yet by deifying their own 


Interpretations, and requiring Obedience to them 
on Pain of Damnation, they ſubſtitute their own 
— Writings in their Stead ; ſo that tis by their 


aws, and not the Laws of God, they wou'd 
overn Mankind ; well knowing there's only a 
verbal Difference between a Legiſlator, and a 
ſovereign Interpreter of a Law, to whoſe De- 
termination all are oblig'd to ſubmit. And do 
not all Perſecutors in Effect cry, „We ex- 
& pect you to obey our Commands, tho* chang'd 
& ever ſo often, before your Conſcience and 
« your God; he commands 2 to prove all 
„ Things, and hold faſt that which is good; but 
« we countermand it: Renounce, therefore, 
ce your Underſtanding, that we may judge for 
& you. Take us for your God, and our Die- 
c“ tates for your Religion. 
Tux Two grand y of Chriſtianity, are 
the Honour of God, and the Good of Man ; 
and yet the Prieſts not only make the Honour 
of God a Pretence of acting againſt the Good 


of Man, but rob God himſelf of all his Ho- 
nour, by claiming judicial Power to determine 


of Mens Condition hereafter ; and conſequently, 
leave nothing to God, but barely to. execute 


their Sentences : And This 2 them all Power 


on Earth, as well as in Heaven; for 


will chooſe to 1 
they will, or no, This Power over their Souls, 


rather than the Magiſtrate, who has no Power 


over their Bodies, but what is deriv'd from 


them. 


CuRIST 


ſume to examine all their Prieſts teach by this 


thoſe, who have, whether 


I ·• ˙··‚ TT a. ee. OO a 
o 


U 5 
Carisr declares, No Man can ſerve two Ma- 
ſters, but the Prieſts declare every Man is un- 
der two ſupreme Maſters ; and that the Ma- 


giſtrate, however independent in Temporals, is 
yet their Subject in Spirituals; and as ſuch is 


oblig' d to execute their Decrees; and that eve- 
ry private Man too, according to the utmoſt of 


his Power is bound to ſee their Sentences take 
Place, by ſhunning all Manner of Converſe 
with thoſe, againſt whom they thunder out their 


dreadful Anathema s. 


Tnus you ſee, that by theſe Clergy-Maxims, 
which for many Ages prevail'd.; Al, from the 


meaneſt Perſon on Earth to the moſt High God 


in Heaven, are to be employ'd in this vile 
Drudgery of executing the arbitrary Commands 


of Prieſts; and yet if they have not this Power, 
the Letter Writer, J hope, will inform us what 


Power they have; which, like other Mortals, 
they do not derive from the Community. 
TRksz are a few of thoſe Maxims, which 


the Clergy introduc'd on the Ruin of Religion: 


Maxims, which, wherever they prevail'd, have 
ſuffer' d no good Polity, Rules, or Orders to 
take Place , but have, in a Manner, ſubverted 
all thoſe good Principles left us by the Hea- 
then, and in their Room ſubſtituted baſe, vile, 
ſordid, and impious Principles ; for the ſake of 
which, Chriſtendom, even from the Reign of 
the firſt Chriſtian Emperor, has been made a 


.perpetual Scene of Perſecution, Sedition, Tu- 


mults, Murders, Wars, Maſſacres : and I may 
add, of pious Frauds, religious Treachery, and 
holy Forgeries, as well as Zhenfing with Oaths, 
and all moral Duties, for the Good of the 
Church; whereas the Pagan Prieſts did ſo little 


Miſchief, that we ſcarce heard of them in Story: 


They 
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They knew nothing of a Paſſive Obedience be- 


ing of Divine Right 3 or ever dreamt of In- 


perium in Imperio. 


Ir Men abhor Atheiſts, becauſe they take a- 
way all Motives from the Conſideration of the 


next World to do Good to. Mankind ; how 
much more ought they to abhor ſuch Men, 
let their Pretences be what they will, who make 
uſe of the Belief of another World, to do Miſ- 


chief to Mankind in this World; and where 


their perſecuting Maxims prevail, do their beſt 


to damn them in That to come. 


Ir we are religious as we are rational , the 
endeavouring to exalt Revelation by depreſſing 
Reaſon, is ſubverting the Foundation, in Order 


to raiſe the Superſtructure: And if Reaſon was 


the only Guide God gave Mankind for many 
Ages together, to lead them to eternal, as well 
as temporal Happineſs ; is not this Writer's ſay- 


ing, (b) That Reaſon, without the Aſſiſtance ff 


Revelation, has in Fact appear d to be a very inſuffi- 
cient Guide, arraigning the Conduct of God; 


in ſuppoſing that tho! Means and Ends were 


alike in his Power, yet that he, not 2 


how to adjuſt one to the other, ordain'd ſuch 


Means as cou'd not anſwer the End for which 
he intended them? Or in his 'Words, That the 
Guide he gave his Creatures was in Fact a very 


inſufficient Guide; and that all Mankind, except 


the  Fews (to whom God gave (c) Statutes that 
were not good, and Judgments whereby they ſhould 
not live) were till the Coming of Chriſt under the 
Conduct of this very inſufficient Guide; and the 
eater Part ever ſince (tho* God chang'd his 
ind as to ſome) have had no other Guide than 


(2) Paſt. Let. p. 9. (c) Ezek. 20. 23. 
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this very inſufficient One. Is this the Character 
of a Being of conſumate Wiſdom , and of im- 
partial, and univerſal Benevolence; and is not 
chis charging on Reaſon, and its Author, thoſe 
very faults Men were guilty of, for refuſing to be 
conducted by this Only Guide God gave them. 
ARE not the Dictates of Reaſon, the Dic- 
tates of God himſelf? Or what can more ſhew 
the Perfection of the Law of Reaſon, than that 
God can't diſpenſe with his Creatures, or with 
himſelf for not obſerving it? And is it not as 
criminal to reflect on a Law as inſufficient , 
that is eternal, immutable, and univerſal, as on 
a Revelation that is not ſo ; except in ſuch 
Things as are the Precepts of Natural Reli- 
gon: For whatever is owing to a poſitive In- 
itution may be repeal'd by it; nay, may be 
different in different Places, and * only for 
ſome Time. How can we know God's Vera- 
city, or that he will deal with us, as he de- 
clares he will, in any poſitive Inſtitution, but 
by what our Reaſon tells us of his Nature? 
Or how can we be certain of the Immutabi- 
lity of the Divine Will, but as it is inconſiſtent 
with infinite Wiſdom and Goodneſs to require 
any Thing of us, that is not fit, or reaſon- 
able; ſince if he cou'd once act without Rea- 
ſon, there cou'd be nothing to hinder him from 
always acting thus? Or, if he cou'd, at any 
Time, make ſome Things Mens Duty, with- 
out letting them know what they are, why 
not at any other Time? And therefore, to 
avoid theſe Abſurdities, . we ought to believe 


with Archbiſhop Tillotſon, „(d) That *tis little 


« leſs than dreadful, and horrible Blaſphemy, to 


„ 1ma- 


/ 


- (2) Archbp Tille:/on's Serm; Vol. 6. 5. 216. 
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& imagine that the Pleaſure and Will of the 


4 holy, juſt, and good God is not always re- 
66 gulared, and determined by the eſſential Laws 
« of Holineſs, Goodneſs, and Righteouſneſs. * 
Which ſuppoſes we muſt know what thoſe Laws 
are, before' we can know what the Will of God 
is; nay, before we can know, whether there is a 
Being hoty, good, and juſt. OE, 
Bor how can this Hriter call Reaſon an in- 
 fufficient Guide, if God requir'd nothing more 
of Men to make them happy here, and harp; 
hereafter, than following its Guidant? An! 
muſt not the Pagans be faultleſs, if what we 
impute to them as Crimes, were not owing to 
themſelves, bur to their religiouſly following the 
Only Guide God gave them? If this Notion be 
not down-right Nonſence, it's the moſt impious 
that was ever vented, and wou'd equally prove 
Revelation to be a very inſufficient Guide ; be- 
cauſe ſuch Notions have prevail'd among Chri- 
ſtians as are more deſtructive to human Socie- 
ties, than any which obtain'd among Pagans : 
And what he aſſerts, is directly contrary to the 
Apoſtle ; who, in the firſt of the Romans am- 
ply declares, that the Duties the Geitiles ow'd' 
to God and Man, were implanted in their Minds, 
and that when they tranſgreſs'd either, they 
ſinn'd againſt Knowledge, and were inexcuſable. 
And in the ſecond Chapter he ſays, that he 
Gentiles ( thoſe govern'd by Reaſon ) did by 
Nature the Things contained in the Law. 

Tris Writer ſays, (e) There are * Things 
that Revelation has diſcover'd to us, which were 
either wholly unknown, or known very imperfettly, 


to the beſt and wiſeſt of the Philoſophers, and 


(% Paſt. Lett. p. 9. =, 
| 4 h vel 


( 66 ] 


et are abſolutely neceſſary to give Mankind a full 
| ks of their Duty: Such are, The 
4 May in which an acceptable Worſhip may be 
e perform'd to the Deity. * But if, by the 
Light of Nature, God commanded Men to 
worſhip him, he certainly, cou'd not intend a 
Worſhip that was not acceptable to him. And 
yet to ſuppoſe, he did not let Men know how to 
worſhip him acceptably, is to ſuppoſe he did, 
2 id not intend, to be acceptably wor- 
ipp'd. / 6 | | 
| In is Miriter concludes with making Inſide- 
lity no ſmall Compliment ; by ſaying, (f) Chri- 
ſtianity requires no . further Favour, than a fair 
and impartial Inquiry into the Grounds, and Doc- 
trines of it. Which neceſſarily infers, that They 
who do This, whether Belief, or Unbelief be 
the Reſult, That not being in Mens Power, 
do all that Chriſtianity can require: And by 
Conſequence, They, who take it up, without a 
fair and impartial Inquiry, are as guilty as thoſe 
who reje& it without ſuch Inquiry; and who 
do That, *tis God alone can know. | 
I ſhall beg Leave to add in Confirmation 
of what: he ſays, for here he is certainly in the 
right; That Nothing can be of greater Con- 
ſequence to Mankind, than the Belief of theſe 
Two moſt evident Principles; that Men have 
no Right to put Hardſhips on one another, but 
in their own Defence; and that They, who do 
all in their Power to find out the Will of God, 
and act according to it, do all he requires; ſince 
theſe Two are abſolutely neceſſary to preſerve 
Peace at Home, and Peace Abroad; Peace of 
Mind, and Peace with our Fellow-Creatures; 


(/) Paſt. Lett. 2. 54. | 
| and 


[ 67 ] 8 
and to render us acceptable both to God and 
Man. | pigs 
Tur contrary Principles are not only incon- 
ſiſtent with the Duties Men owe one another, 
but directly ſubvert all Religion ; becauſe That 
conſiſting in worſhipping God according to Con- 
ſcience, Force can have no other Effect but to 
hinder this indiſpenſable Duty: So that the Ma- 
| | erg can be no otherwiſe a Protector, or De- 

ender of Religion, but as he removes all Awes 
and Bribes, that may prejudice Men in the Choice 
of their Religion. | | , 
IF it be criminal in a Man to put the Choice 
of his Religion to the Chance of a Die, is it not 
as criminal to put it to the Chance of Education? 
eſpecially, conſidering who, for many Ages, have 
had the Cooking it up. 

Can any Opinions founded on the criminal 
Omiſſion of the Uſe of Reaſon be acceptable to 
the Deity? Or, can Men expect that God will 
reward them with Heaven, who will not be at 
the Pains to examine which is the Way that 
leads thither ? — = 

Trxy only have a right Diſpoſition for the 
Diſcovery of Truth, who are indifferent whe- 
ther This, or That Opinion 1s true, further than 
that Truth may appear; and therefore, encou- 
rage all Means of Information : But how can 
we be ſaid to have this Diſpoſition, if we have 
acquir'd the Habit of bringing Averſion, Hor- 
ror, Favour, Fondneſs, or any other Temper, 
than That of mere Impartiality, into the Judg- 
ment of Opinions, and Search of Truth ? Or, 
how can we think cooly of the Opinions of 
Men, when we are taught, even from our Cradle, 
to hate their Perſons for the ſake of their _ 
nions? And 'tis well if Opinions and Practi- 
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ces, to make this Hatred the greater, are not 
falſly imputed to them by thoſe, whoſe Intereſt 
it is to prejudice People in the Choice of their 

To make the Prevalency of the Chriſtian Re- 
ligion againſt Force in the firft Ages, a Demon- 
ſtration of its Truth; and, at the ſame Time, aſ- 
ſert that Force has ever ſince been neceſſary for its 
Support; muſt make Men ſuſpe& that a Reli- 

ion, which wants Force for its Support, and a 

eligion, which prevail'd in Spite of Force, are 
not the ſame; at leaſt, in thoſe Points, where 
Force has been thought neceſſary. 

Tux Defenders of Perſecution can't but be 
ſelf- condemn'd, ſince tho* they own, that Men 
are under an indiſpenſable Obligation to God, 
not to diſſemble their Religion, but publickly 
to worſhip him according to Conſcience; yet 


Opinions. 


. they: contend, that the Magiſtrate has a Right 


to hinder it in all, but thoſe of his own Perſua- 
ſion ; and tho* they allow, that God alone can 
know who worſhip him agreeably, yet they, 
( tho? as ſubje& to judge wrong, as thoſe the 


wou'd punifh for their wrong Judgment 3 ) will 


not leave it to. him to judge who do ſo ; but 
ſet themſelves up for Standards of Truth for 
God as well as Men, and break through all the 
Obligations they owe their Fellow Creatures; 
and invade God's incommunicable Right over 


Conſcience: And when too they know, that 


the utmoſt Force can do, is to cauſe Men to 
be guilty of blaſphemous Hypocriſy in the Wor- 
ſhip of God, and introduce, by forcing Men 
to break the Ties of Conſcience, a general De- 
eee of Manners, attended with Ignorance, 
Barbarity, and Slavery; and were they them- 
ſelves to be thus treated, they wou'd call Hea- 
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ven and Earth to witneſs the Injuſtice of it. 
This, One wou'd imagine, is ſuch an all-compre- 
henſive Crime, as Men cou'd not think on with- 
out Horror; much leſs that Proteſtants, in Deſi- 
ance of the Principles of the Reformatibn, cou'd 
ever be guilty of; and, indeed, Popijh Perſecu- 
tion and Proteſtant Hypocriſy is a ſtrange Medley: 
And what aggravates it the more is, all the Pre- 
tences they uſe to juſtify it make againſt them. 

is ſaid, Shall Men with Impunity break Fun- 


damentals? The greater Conſequence any Opi- 


nion is ſuppos'd to be of, the more Reaſon there 
is that Men ſhou'd not, either by Awes, ot 
Bribes, be hinder'd from judging impartially. 

Tis likewiſe ſaid, That an univerſal Liberty will 
encreaſe Diverſities of Opinions: This can only 


be, becauſe Reſtraint wou'd hinder Men from 


thinking impartially 3 and then tho? they ſhou*d 
hold the Truth, they wou'd hold it in Unrighteouſ- 
2/5 : But we are not now to learn, that a genera] 
Reſtraint will end in a general Superſtition, and 
that without Liberty of Inquiry, no other Li- 
berty can be preſerv'd ; ſo that every Diſſenter, 
as ſuch, is, in ſome Meaſure, a Security for our 
Civil as well as Religious Liberty ; and even Po- 
piſb States reap no ſmall Advantage by our divi- 
ding from them, in that it reſtrains the Papal 
Power within Bounds, And, 5 | 

Wren the Nation excluded the Popifh Race 
for ever from the ſupreme Poſt, by Reaſon of 
their perſecuting Principles, ought they not to 
have been impartial, and hinder'd, by the ſtrict- 


eſt Teſt, all Men of perſecuting Principles, 


from enjoying any inferior Poſts? ſince they 
cannot be hearty Friends to a Government built 
on Principles of Liberty; and every perſecuting 
Act ſtrikes at the Foundation of the _— 

. | eli- 
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Religion, and gives juſt Cauſe to the Papiſts, 
both at Home and Abroad to triumph, and 
makes us ridiculous, when we complain of them 
on this Head. And, F3: if 

Tux Diſſenters in general plainly ſee, that the 
ſame Reaſon which hinders the Magiſtrate from 
Judging for the People in any one Point, hinders 
it alike in all; and therefore they declare, That 


a Univerſal Toleration is a Natural Right ; and 


that „(g) It is very unbecoming Chriſtians, to 


* claim a Liberty for themſelves, which they 


„ wou'd be unwilling to indulge Others; and 
& that *cis only the Vicious, the Idle, and the 
* Intereſted Part of Mankind, that are againſt 
< a free, and impartial Examination. | 

« (5) TA Chriſtianity cannot ſuffer, but 
© the rigid Dictators of the Faith, and Conſciences 
& of Men, will loſe their Authority ; and human 
& Schemes and Creeds, ſet up on the Ruin of 
& Chriſtianity, will fall into the Contempt they 
* ſo.juitly deſerve.” And, 5 

Since the Beſt of our Divines generally own, 
that *tis the greateſt Injury to Chriſtianity, to 
think it will not bear the firicteſt Examination; 
and that *tis Mens indiſpenſable Duty to examine 
into the Grounds of it; I ſhall only mention what 


a) 


Q . 6 


Dr. Prideaux, in his celebrated Letter to the Deiſts 


ſays, „(i) *Tis only Error, or Falſhood, that 
« deſires to ſhelter itſelf in the dark; but Truth, 
< being always certain of its own Stability, bold- 
& ly offers itſelf to every Man's Search, and the 
c more it is lifted, and examin'd into, the more 
« bright and refulgent will it always appear. — 
c Chriſtianity from the firſt wick this Courſe, 
« as it ſtill does wherever purely profeſs*'d ; and 


) Review of the Controv. p. 268. (5) Chandler's Serm. at 


the Old Jury, Ded. p. 16. (i] P. 152: Edit. 7. 8vo. : 
> in- 


* ee i W = Ss Foo, tÞ MS. OK. 


— 


3 


— 


71] 


ic jnſtead of prohibiting Diſputes about it, invites 


all Men to ſearch, and examine thereinto. 8 
Ir this Reaſoning be juſt, tis Force alone which 
hinders it from being every where purely profeſs'd; 
and we may eaſily know how to judge of thoſe 


Doctrines, which, in any Church, are barracaded by 
Penal Laws? and of thoſe Men who zealouſly con- 


tend for it. 1 | 
I ſhall only add, that if Men had not thought 
it their Duty, to examine into the Truth of the 
Religion they were educated in, Chriſtianity had 
never been heard of; and can That deſtroy a 
Right, on which itſelf is founded 
To give one Inſtance amongſt many of the good 
Effect of Freedom in Debate: In former Ages, the 
Sword, which carry'd with it Infallibility, determin'd 
the Fate of the Tyinitarian Doctrine; and the Coun- 


cils always declar'd thoſe Orthodox, who had Power 
to perſecute : But now, ſince Men, without any 


ſuch Danger, are ſuffer'd to debate this Point, dif- 
ferent Opinions have occaſion*'d no more Prejudice 


to the Publick, or Breach of Charity amongſt pri- 
vate Perſons, than the Diſputes about Predeſtina- 


tion; which once caus'd great Diſturbances : And 
if Men, by being under no Reſtraints in debating 
That Point, have attain'd the Truth, tho* contrar 
to the Authority of paſt Ages, and even the Arti- 
cles, perhaps, of all Reform'd Churches; why may 
not the ſame Method have the fame Effect in all 
other Caſes? EL: 
Tu Church-Men have no Reaſon to complain 
of the Liberty we now enjoy; fince it has in a 
reat Meaſure empty*d the Meeting-houſes, and 
111d the Churches; and many trifling Diſputes, 
which before were agitated with great Heat, are 
quite dropp'd: The only Point which ſeems likely 
to be debated, and which is highly worth debating 
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HE Settling this Point (which, I think, may 
be demonſtrably done bath from Reaſon and Scrip- 
ture) can't but be of the greateſt Concerto Man- 

Rind; ſince without it, Men muſt eternally lye open 
to Enthuſiaſm and Impoſture, and there ean be no 
wg Criterion to know what is right, or wrong; 
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I Shall conclude my Addreſs to You, in obſerys 
ing, that it was eſteem'd by the Ancients, the great 
Bleſſing of a Fres Government, for Men to think 
IFrtely, and as freely to communicate their Tbouglus; 


Fl 


when neither the Publick, or any private'Perſon,, 


was injur'd by it: And that This Liberty was the 
Source of moſt of thoſe Qualifications that made a 
Magion virtucus, wiſe, and happy. And as You: 
Now enjoy This Bleſſing in a very ample Manner; 
ſo if You loſe Ir, your Condition will be more un- 
happy, than if You had never poſſeſs'd IT: And 
that as Vou can't but know, This Liberty is in- 
conſiſtent with that Authority the Clergy have ge- 
nerally claim'd over the Laity ; ſo You muſt be 
ſenſible, r too much on your Guard, 
if You-deſign to tranſmit to Poſterity This inva- 
luable Bleſſing, GOD and NA ruRx deſign'd all, 
Rational Creature. ee 
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HE Settling this Point (which, I think, may 
be demonſtrably done bath from Reaſon and Scrip- 
ture) can't but be of the greateſt Concerwito Man- 

Kind; ſince without it, Men muſt eternally lye open 
to Enthuſiaſm and Impoſture, and there ean be no 
certain Criterion to know what 1s right, or wrong 3 
trag, ap fas in Matters of Religion, Apdnow, \ 
+ r ; od engl? 
I Shall conclude my Addreſs to You, in obſerys 
ing, that it was eſteem'd by the Ancients, the great 
Bleſſing of a Free Government, for Men to think 
freely and} as freely to communicate their Thoughts ;, 

| Publick, or any private Perſon, 
was dura it: And that This Liberty was the 
Source of moſt of thoſe Qualifications that made a 
Magion virtuous, wiſe, and happy. And as You: 
Now enjoy This Bleſſing in a very ample Manner; 
ſo if You loſe Ir, your Condition will be more un- 
happy, than if You had never poſleſs'd Ir: And 
that as Vou can't but know, This Liberty is in- 
conſiſtent with that Authority the Clergy have ge- 
nerally claim'd over the Laity; ſo You nwſt be 
ſenſible, You can't be too much on your Guard, 
if Vou deſign to tranſmit to Poſterity This inva- 
Bleſſing, GOD and Na ruxx deſign'd all 
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